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Abstract. This article thoroughly examines the concept of «ignorancey in the ethical
philosophy of the prominent thinker of the Turkic world, Abu Nasr al-Farabi. In his «The
Views of the Inhabitants of the Virtuous City», al-Farabi describes the ideal model of soci-
etal development, introducing the concept of the «Ignorant City» as its opposite. Through
this concept, the philosopher warns that spiritual stagnation and intellectual weakness within
society can lead to various negative phenomena and social crises. Furthermore, the article
explores the concept of «ignorance» and the ethical theories in the works of ancient Greek
philosophers such as Socrates, Plato, and Aristotle, analyzing the philosophical similarities
and differences between their views and al-Farabi’s. The interconnectedness of Eastern and
Western philosophical thought and its contemporary significance are also discussed.

The aim of the article is to analyze al-Farabi’s concept of «ignorance» within his
ethical framework, compare it with ancient philosophical doctrines, and highlight its im-
portance for modern society.

Keywords: Al-Farabi, ignorance, philosophy, ethics.

Introduction

In the works of ancient Greek philosophers, the role of moral values — particularly
the concept of honor and shame (conscience) —inthe relationship between the indi-
vidual and society was highly emphasized. These philosophical perspectives form a
foundation for exploring the spiritual and ethical questions that underpin human civili-
zation. For instance, one of the core categories in Socrates’ moral philosophy is honor.
The thinker views honor as the starting point of a person’s inner spiritual world and the
source of all virtue. According to him, only by nurturing one’s soul can a person attain
true happiness and justice.

Socrates believed that a person who does not lose their inner conscience is moral-
ly the highest form of human being. He regarded honor as the foundation for building a
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society rooted in morality and justice. Moreover, he saw self-knowledge as the highest
spiritual goal, leaving behind the profound idea: «Knowing oneself must become the
highest aspiration of a human being» [1, p. 840]. These views continue to remain rel-
evant in contemporary philosophical and moral thought.

Building upon these foundational ideas, this article examines the phenomenon of
ignorance from a philosophical standpoint, exploring its influence on human nature,
spirituality, and societal development within a historical-philosophical context.

Research Methodology

The primary aim of this study is to analyze and compare philosophical perspec-
tives on the phenomenon of ignorance as it has evolved throughout the history of
philosophy, in order to determine its essence, its place within various historical and
cultural contexts, and its spiritual and social implications. In this article, ignorance is
not viewed merely as a personal lack of education or literacy, but more broadly as a
multifaceted system of manifestations, such as spiritual impoverishment, cultural un-
derdevelopment, social apathy, and ethical decay.

The following methodological approaches were employed in the research:

» Comparative philosophical analysis — Comparing the concepts of ignorance

* In ancient and modern philosophers to identify their similarities and differences;

* Historical-philosophical approach — Studying the transformation of the concept
of ignorance across historical periods and tracking its evolutionary development;

* Textual-hermeneutic analysis — Interpreting the philosophical content in the
works of thinkers such as Socrates, al-Farabi, Abai, Hegel, and others;

* Value-based assessment — Evaluating the consequences of ignorance and high-
lighting the significance of opposing concepts such as wisdom, knowledge, and virtue.

Through these methods, the research aims to demonstrate that ignorance is not
just a lack of knowledge but also a symptom of the erosion of spiritual values and the
breakdown of ethical norms in society.

Throughout the article, the works of al-Farabi are taken as a central framework,
demonstrating that his opposition to ignorance and emphasis on intellectual and moral
virtue are still highly relevant today. Furthermore, the philosophical harmony between
Abai’s moral teachings and Socratic ethics is presented with scholarly justification.

The Phenomenon of Ignorance

The article describes how the theoretical concepts of ignorance have consistently
been analyzed in conjunction with other ethical categories since ancient times. The op-
position between ignorance and wisdom, immaturity and perfection has been explored
in depth by philosophers from Antiquity, the Middle Ages, and the Modern Era. In An-
cient Greece, the opposition between ignorance and wisdom was central to the work
of Socrates, Plato, and Aristotle, and also found expression in religions like Judaism,
Christianity, Islam, Buddhism, and Confucianism. The Greek ideal of «eliminating
ignorance and pursuing wisdom» laid the foundation for the philosophical traditions
of Plato’s ideas about the state, Aristotle’s theories of potentiality and actuality, and
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al-Farabi’s notions of a virtuous city and happiness. A thorough analysis of ignorance
also requires engaging with German classical philosophy, notably Kant and Hegel,
who suggested that the lack of rational thought in society leads to ignorance.

The inscription at Apollo’s temple, «Know thyself», serves as a symbolic begin-
ning of the fight against ignorance. Socrates reinterpreted this Delphic maxim as a
foundation for his ethics of «virtue as knowledge», stating, «There is only one good
— knowledge, and one evil — ignorance». According to Socrates, knowing oneself and
understanding one’s moral essence is the precondition for a virtuous and happy life.
He shifted the philosophical focus from nature to self-awareness, making a significant
mark in the history of human thought.

Aristotle argued that humans occupy a special place in the hierarchy of life due
to their reason. Without virtues like conscience and morality, a person may regress to
the level of animals [2, p. 103]. He identified conscience, goodness, compassion, and
justice as the guarantors of being truly human. The lack of these, or shamelessness,
arises from ignorance and cunning. Aristotle believed a pure soul and noble conscience
were the keys to human dignity.

These universal ideas also deeply influenced al-Farabi, whose works reflect de-
liberate alignment with the views of Plato and Aristotle. Their writings on state and
law significantly shaped Farabi’s political philosophy, including his classifications of
government systems and his definition of the virtuous citizen.

Farabi was notably influenced by Aristotle’s ideas on freedom and happiness. He
also drew upon thinkers like Ammonius Saccas, Plotinus, Proclus, Porphyry, Themistius,
and lamblichus. Among them, lamblichus, who lived in Syria in the 4th century, offered
significant thoughts on ignorance and was both a critic and a student of Porphyry. lam-
blichus contributed substantially to political philosophy, writing treatises on politics and
ignorance, including «Letter on the Command», «Sopatros on Virtue», and «Letter to
Macedoniusy, as analyzed by John F. Finamore and John Dillon. These works emphasize
leadership, governance, and the consequences of ignorance in society.

Although Iamblichus lived in a different era than al-Farabi, their ideas on ignorance
remain highly relevant today. While Plato divided political virtues into two categories
and Porphyry into four, lamblichus identified seven levels, particularly in the religious
class, including paradigmatic intellectual, purificatory, political, ethical, and natural.

Themistius, born around 317 in Constantinople, was educated by his father and
became one of the most respected philosophers of his time. He opened his own school
and provided paraphrases of Aristotle’s works, not just interpreting but rewriting them
to clarify their meaning for students. His commentaries on «De Animay, physics, meta-
physics, and logic demonstrate a unique approach that made philosophy accessible.

Themistius also viewed philosophy and rhetoric as cooperative disciplines, both
aiming to guide citizens toward virtuous living. While some considered him a sophist,
he preferred the title philosopher. He saw the Roman Empire as divinely instituted and
viewed its leaders as having a special connection with God, advocating that political
systems should mirror divine order.

Farabi’s political philosophy reflects Neoplatonic theology, suggesting that the
ideal ruler is a prophet. He emphasized political virtues such as wisdom, courage,
temperance, and justice — qualitiesthat echo the ideals of a self-sustaining, virtuous
society.
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Augustine of Hippo also treated conscience as a divine moral compass, writing
that conscience governs behavior from within and is instilled by God [3, p. 118]. Con-
science, for him, is the path to spiritual purification.

Roger Bacon, though of unclear origin, is believed to have been English and stud-
ied at Oxford and Paris. He identified the soul as a spiritual entity united with the
body and distinguished between potential and active intellects. Bacon’s views align
with Aristotelian tradition but also echo Platonic themes, though differing in how the
intellect engages with truth — notthrough recollection, but through natural inclination
toward knowledge. He opposed Thomas Aquinas’s theory of a single intellect shared
by all humans, arguing instead for individual intellectual uniqueness.

For Bacon, intellectusagens (active intellect) is not part of human nature but acts
upon the potential intellect (intellectuspossibilis). He cited Farabi and Avicenna to
support this, asserting that the goal of philosophy is to attain knowledge and thus un-
derstand the Creator.

Aquinas, like Aristotle, saw the soul as the form of the body but also believed the
soul is immortal and can exist without the body. He emphasized that through knowl-
edge and virtue, the soul reaches perfection. The rational part of the soul is immortal,
unlike the nutritive and sensitive parts that perish with the body [5, p. 592].

Aquinas rejected the idea that souls pre-existed their bodies. Instead, he believed
God creates each soul at the moment of conception. This unique soul seeks perfection
by overcoming material desires through intellect and moral virtue.

Philosophers who claimed, «Through our doctrines, we improve people», clearly
placed wisdom as the highest value. For them, philosophy was a healer of the soul,
just as medicine heals the body. Concepts like Plato’s «pharmakony illustrate how phi-
losophy was meant to address existential, not just physical, ailments. A healthy soul,
then, was a happy soul — whetherthat happiness was described as tranquility, wisdom,
or justice.

«Understanding ignorance» could be seen as a method of expressing Socratic
thought. Rousseau, in his Discourse on the Sciences and the Arts, used this concept
independently from Socratic virtue. He referenced Socrates” Apology, expanding on
the idea that ignorance can relate to virtue [6, pp. 67—73].

While both Rousseau and Socrates link ignorance to virtue, their interpretations
differ. Thus, we must analyze their discussions under the common term «concept of
ignorance». We begin with Rousseau’s perspective and then move on to Socrates, dis-
tinguishing between the ideas of the historical Socrates and Plato’s portrayal. The key
Socratic claims are «virtue is knowledge» and «ignorance is vice». Rousseau, howev-
er, interprets this within a framework where nature gives virtue and ignorance serves
as a pathway to wisdom.

Martin Luther, who sought to bridge religion and humanism, wrote: «Conscience
is the foundation of humanity and the medium through which a person connects with
God» [7, p. 82]. He viewed conscience as a spiritual value that judges human actions
alongside God.

Renaissance thinkers made significant contributions in their efforts to fight igno-
rance, particularly through efforts to lift religious restrictions and promote humanistic
development. This focus on education and the individual laid the groundwork for sci-
entific advancement and technological innovation in Europe.
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Erasmus of Rotterdam, a reformer, believed ignorance and foolishness could be
more powerful than wisdom because emotions are deeply tied to the body. According
to Erasmus, happiness does not lie in avoiding mistakes, but in learning through them.
He saw nature — not divine miracles — asthe source of guidance. Yet, nature itself is
not fully comprehensible. Plants and animals obey instincts, whereas humans require
spiritual freedom governed by reason.

Erasmus believed that life has two sides: death follows life, beauty coexists with
ugliness, knowledge with ignorance [8, p. 42]. This duality was central to his world-
view.

German classical philosophy — especiallythat of Kant, Fichte, Schelling, Hegel,
and Feuerbach — lefta lasting mark on history. These thinkers saw ignorance as the re-
sult of insufficient rational education and regarded critical thinking as the highest pur-
suit.Immanuel Kant, who placed critical thinking above all else in philosophy, directly
associated human nature with rationality and logic. In his view, only logic, which syn-
thesizes categories, brings knowledge full of wisdom about the world and accumulates
this wisdom. He concluded that remaining bound by nature could lead to ignorance.

Turning to Hegel’s views on the problem of investigation, the thinker believed
that a person does not become a virtuous citizen merely by performing a single moral
act. For that, moral actions must become a consistent trait of one’s character. In short,
according to Hegel, virtue begins where words and actions align, and where stabili-
ty, patience, responsibility, and diligence intersect. These judgments and worldview
stances closely align with the profound layers of al-Farabi’s philosophy. It becomes
evident that the harmony between the ideas of great thinkers is not disrupted by the
differences in centuries or historical distance [9].

In his lectures on the History of Philosophy, Hegel referred to the Aristotelian
school as Peripatetic, not because Aristotle purchased the Lyceum and taught there, but
because the location was originally equipped for walking by Pericles, before becom-
ing a school. Among the philosophers remembered for their resonant speeches in the
history of philosophy, representatives of German classical philosophy hold a special
place. After this period, the era of non-classical philosophy followed in the evolution
of world philosophy. By the mid-20th century, it was replaced by the post-non-clas-
sical stage, and toward the end of that century and the beginning of the 21st, the era
of postmodernism emerged, which began to summarize its thoughts on ignorance. Of
course, the new generation of philosophers have critically assessed earlier ones, re-
shaping theories and methodologies. To ensure that our national philosophy is not left
in their shadow, we must not forget the spiritual heritage and philosophical reflections
of our own great thinkers.

Conclusion

The concepts of honor and humanity, which stand in opposition to ignorance, held
a special place in the worldview of the Kazakh philosopher Abai Qunanbaiuly. In his
famous 29th Word, he states: «Many of our Kazakh proverbs are useful, but there are
some that are not only useless but even incompatible with religious or human valuesy.
Among them is the saying: «If you are poor, don’t worry about honory. Abai refutes
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this by saying: «If this implies earning wealth through hardship and honest labor while
working for others, then that’s not a dishonorable act. To seek wealth honestly, without
begging or deceiving others, is the act of an honorable persony [10, p. 89].

In Kazakh culture, a critical examination of the concept of ignorance played an
important role in the works of historical figures like Shokan Ualikhanov and Ybyray
Altynsarin, and in the philosophy of Abai. They emphasized the existence of spiritual
forces in society that resist ignorance. The struggle against the phenomenon of igno-
rance in society and ethnic consciousness is clearly reflected in the life stances of these
prominent Kazakh intellectuals. This was thoroughly studied in the works of Kazakh
philosopher O.A. Segizbayev [11]. The critical description of ignorance is often found
in the works of Kazakh enlighteners and in the political philosophy of the Alash figures
at the beginning of the 20th century.

Abai explained ignorance primarily as a consequence of illiteracy, laziness, apa-
thy, and carelessness. We can observe a strong alignment between Abai’s views and the
ideas of al-Farabi. O.A. Segizbayev’s works stand out for their unique methodological
approach to describing the phenomenon of ignorance in a philosophical context. His
research demonstrates that the essence of humanistic values in society lies in the power
to combat ignorance, a conclusion that reflects a deep understanding of knowledge.

According to the Russian synonyms dictionary, the concept of ignorance includes:
illiteracy, laziness, backwardness, lack of education, incivility, primitiveness, rude-
ness, and indecency. In Kazakh understanding, ignorance is not only synonymous with
being uneducated or illiterate. More importantly, it means the inability to understand
the nation’s centuries-old traditions, customs, ancestral roots, wise sayings, lifestyle,
and societal norms. Therefore, people who grow up in foreign environments and don’t
understand or want to understand their native culture are also considered ignorant.
Similarly, people who never leave their small communities and fail to understand oth-
ers’ ways of life can also fall into this category [12, p. 99].

Ignorance also encompasses lack of culture, darkness, sloppiness, incompetence,
laziness, and passivity. One of its most dangerous manifestations is mankurtism — as-
tate in which a person has no spiritual warmth and no respect for their people, lan-
guage, culture, or religion. The ignorant person primarily seeks material gain. Abai
said: «The wise do not rejoice in their deeds, while the ignorant do not grieve for a
decaying nation». Ignorance is not an ancient, outdated phenomenon — itis a highly
dangerous disease of modern times. Intellectuals around the world are trying to find
solutions to overcome it. It appears at every level — fromthe individual to the state.
Therefore, methodological analysis of the phenomenon is crucial [13, p. 24].

If there are effective ways to remain far from ignorance, then in this time of cross-
roads, our people should strive for them with determination, as it could become the
starting point for solving many pressing issues. There are not many articles on ig-
norance in the mass media of our country. However, among those that stand out for
their honesty and theoretical depth, the works of Garifolla Yesim on ignorance deserve
recognition [14].

We learned that the concept of ignorance has two interconnected meanings: firstly,
a lack of knowledge, and secondly, a root of immorality (corruption). Al-Farabi’s con-
cept of ignorance reflects this duality. Understanding the responsibility arising from
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human nature and social essence requires identifying the intersection of philosophy
and religion. A virtuous society does not form on its own; it is established through the
unity of rationality and spirituality in actions.

From the description above, we can conclude that al-Farabi’s intellectual legacy
is one of rationality and spirituality that unites people and opens the way to the future.
His philosophical tradition deserves to be viewed as a central part of constructive
philosophical dialogue within a modern context, facing today’s challenges and issues
[14, pp. 23-24].

It is clear that the study and understanding of ignorance will continue. Human
society still lives under the reign of power, and the full image of spiritual excellence in
interpersonal relationships has yet to fully form. This spiritual immaturity continues to
preserve ignorance in public life and shows its harmful effects. It is crucial to identify
the deep contradictions of ignorance through philosophical inquiry and to uncover the
sources of wisdom and intelligence in society that stand in contrast to it. Our country’s
spiritual orientation should move in this direction, advancing in a civilized and cre-
ative way — somethingwe should remain hopeful about.

In world philosophy, the definitions of ignorance proposed by great philosophers
generally coincide. They assert that ignorance is not merely a lack of knowledge about
something, but a manifestation of inner conflict and aggression resulting from spiritual
underdevelopment, which harms not only the ignorant person but also the surrounding
social environment.

Ignorance is understood as the moral consequence of not knowing the spiritual laws
of life. This article examines ignorance not just as a lack of education, but as a socially
evident phenomenon intertwined with spiritual immaturity. The works of the world’s
great philosophers portray wisdom as a force that develops the harmony of the universe.
Referring to examples like Rousseau and Socrates in his Apology, the article provides a
summary of how the concept of ignorance has been defined by great thinkers.
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CroiprakoaeBa A.C., Pymanosa H.b., ManganueBa K.K.
QJuieMaiK puiocodusi TAPUXBIHAAFBI KHATAHABIKY» KYObLIbICHI

Anoamna. Byn makanama TYpKi oeMiHiH KOpHEKTi oimsiisl ©0y Haceip on-Dapabumin
STHKAIBIK (HIOCOMUICHIHAAFB «HAJAHIBIK) YFBIMBI JKaH-KAKTHl TangaHansl. On-Dapadu
o3iHiH «KalbIpbIMIpl Kajla TYPFBIHIAPBIHBIH KO3KapacTaphbl Typajibl TPAKTATBIHAA» KOFaM
JTaMYbIHBIH HJICaJIIbI YITICIH CHITaTTal KeJie, OFaH Kapchl MarbiHaaarbl «Hagan Kama» TYCIHITiH
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eHrize/i. Bys1 yFbIM apKbUIbl OMIIBUT KOFAMIAFbl PyXaHH TOKBIPAY MEH 3USTKEPIIiK JCi3/iK
TYpJIi Tepic KYOBUTBICTAp MEH QJISyMETTIK KyH3emicTepre )OI allaTbIHbIH eckepTei. COHbIMEH
Katap Makasiaja exelri rpek punocodusceiabiz okinaepi — Cokpar, [TnaToH xoHe ApUCTOTEIH
eHOCeKTepIH/eT] «HaJaHIbIK» YFBIMBIHBIH MOHI MEH ITHUKANBIK TYXKBIPHIMAAPHI capajaHbIl,
onapabiH an-Papadu Ke3KapacTapbIMeH QHIOCOQHSIBIK YHICSCTITT MEH aiibIpManIbUIBIKTaphI
KapacTeipbutapl. biFpic eH baTbic AyHHETaHBIMBIHIAFBI ATUKANIBIK OW-MIKIpIEpIiH e3apa
OailmaHbicbl MCH 3aMaHayd MaHbI3bIHA Ha3ap aynapbuiajpl. MakanaHblH MakcaTbl — -
DapabuiH dTHKAIBIK KO3KapacklHIaFbl «HAaHIbIK» YFBIMBIH TaIay JKOHE OHBI aHTHKAJIBIK
(HITOCOMUITBIK 1TIMASPMEH CATBICTHIPA OTHIPHII, OYTIHT1 KOFaM YIIIiH MaHBI3bIH alKBIHIAY.
Tyiiin co30ep: On-Dapadbu, HaTaHIBIK, PHIOCO(H, ITHKA.

Crobiprakoaena A.C., Pymanosa H.b., Maganauena 7K.K.
DeHOMEH «HeBeKeCTBAa» B UMCTOPHU MUPOBOii (hustocoduu

Annomayusn. B naHHOH CTaThe BCECTOPOHHE PACCMATPHUBACTCSI KOHLSIILIUS «HE3HAHUS» B
STHYCCKOU (UITOCO(DHUH BBIIAOIICTOCS MBICIUTENS TIOpKCKOoro Mmupa A0y Hacpa anb-®Dapadu.
B cBoem Tpakrare «B3rimsipl kuTeneld JoOPOAETENFHOTO Topoaa» alb-DPapadyu OnHChIBacT
NICUIBHYIO MOJICNIb Pa3BUTHUsI OOINECTBA, BBOJS IPOTHUBOIIOJIOXKHOE IO CMBICIY IIOHSATHE
«Hesnanne ropoga». C MOMOIIBIO 3TOW KOHUENIMH (GHUIOCO( MPEAyNpexkIaeT, YTO TyXOB-
Hasl CTarHaIWs ¥ WHTEJUIEKTyallbHas CIa0OCTh B OOIIECTBE MOTYT MPHUBECTH K Pa3IHIHBIM
HETaTHBHEBIM SBICHUSAM U COLNMATBHBIM KpH3HcaM. B cTaThe Taxke aHANM3UPYeTCsS 3HAYCHUE
TTOHATHUS «HE3HAHUSD» M 3TUYECKHE UACH B TPydaxX ApeBHerpedeckux ¢umocopos — Cokpara,
[Tmatona u ApHCTOTENs, UCCIEAYIOTCS (QMIOCOPCKUE CXOICTBA M PA3IHUUSI MX B3TJIIOB C
yuenueM anb-Dapadbu. PaccmarpuBaercsi B3aMMOCBSI3b BOCTOYHOM U 3amaqHoi (Gritocodcekoii
MBICJIH, @ TAK)KE €€ COBPEMEHHAs 3HAUMMOCTh. L{enb cTaThy — poaHaau3upoBaTh KOHIICTIIHIO
«HEBEKECTBO» B 3THUECKOH (uiocodun anp-dapadbu, conocTaBUTh €€ ¢ aHTUYHBIME (DUIIO-
CO(PCKMMHU YYCHHUSMHU U BBIICIUTh €€ 3HAUCHHE JJIs1 COBPEMEHHOI0 00IIeCTBa.

Knrwouesvie cnosa: Anb-Dapadu, HeBexxecTBO, pusiocodusi, TUKA.
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KA3IPT'T MOJEHHU TYPU3SMHIH ®NJTOCOPUADBIK
ACIIEKTIVIEPI
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12Al-Farabi Kazakh National University (Almaty, Kazakhstan)
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Anoamna. byn Makamaga MOICHH TypusM (QHIOCO(USACHIHBIH AaCTeKTiIepi, SFHH
OHBIH JaMmy OarbITTapbl Ka3ipri KOFaMbBIHBIH JTYHHETAHBIMIBIK KYHJIBUIBIKTAp >KyHeci
Herizinze OaiinaHbicThipa KapacThipbliaabl. COHbIMEH Oipre Kasipri MoJieHHapajbIK
KOMMYHHKAIMSl JKYHeciHzeri TypusM (GuiiocousChbIHBIH ~ ©3IHIIK  epeKIIeNiKTepiH,
npoOJieMalIbIK JaMy YaepicTepiH, OOIMBICHIH, TYHHETAaHBIM/IBIK KO3KapacTap MCH IOCTYpPII
WITTBIK JKYHeIepiH 3aMaHayH TYPFBICBIHAH TaJAayAbl MaKcaT eTin KoiabIK. Kazipri MmogeHu
Typu3M Quitocodusicel KazaKk KOFaMBIHJAFbl YJITTHIK TYHHETaHBIM OOJIMBICHIHA KaTBICTBI
— Tapuxu-QuIocOOUSIIBIK, MOIeHN-(QMIOCOMUSIIBIK KYHABUIBIKTAp KYHECIHIH Kypamac
OemikTepiHiH Oipi. OWTKEHI ON XaNBIKTBIH FBUIBIMHA (DHIIOCOMUSITBIK TaHBIM IPOIECi
MEH WITTBIK HICSIIBIK 13[CHICTEpl JKOJBIHAAFBI IYHUETAHBIMIBIK KO3KapacThIPBIHBIH
0aif Tapuxpl MEH O3IHIK epEeKIIeNiriH Kepceremi. FrUIbIMU 3epTTeynepre moiy >kacai
OTBIPEINT TYypH3M (HHIIOCOPHACHIHBIH aCMEKTIIePiH, Ka3ipri HEeri3ri MoceNeNepAiH MoHIH
JMaNieKTHKa 3aHIapbl MEH KaruaaTTap TYPFBICBIHAH TYCIHIIpYre TAJIBIHBIC KAacalbl.
Ocpunaiiia, Makanaaa Typu3M GrrocoQUsIChIHBIH acTIeKTiIepi MoIeHH KOMMYHHUKAIHSTHBIH
HETI3rl TeOpUsIbIK KaTeropusichl peTiHie KapacThIpbliajpl. Kasipri 3amanaym MojeHH
KOMMYHHKaIMsl OOWBIHIIIA TYpWU3M €peKIlIe KYH/IBUIBIKKA He OOJIFaHIIbIKTaH, OHBIH
(unocodusIIBIK MOHIH allly MEH ChIHU TYpPFbIIaH Oaranay Oenrisi O0ip KMbIHIBIK TYABIPYbI
MYMKiH. OHTKeHI, Typu3MJIeri YHPEHIIIKTI eMip CYpy IIeKapachlHaH ILIbITY, aTal aiTKaHaa
(M3HUKAIBIK, TeorpadusUIbIK, SJICYMETTIK, MOJICHH, JiHH, PyXaHH KoHE Ke3 KeJreH casxar
K)XKETTUIr eHOeK KYHbI TEOPHUSIChI MEH IIEKTI MaiiJaJIbUIBIK TEOPUSICHIHBIH SKOHOMHKAIIBIK
napaurManapbl aschliaa Fana menriteai. Ceifrin, Oy mapaJurManblK, albIpMaIIbUTBIKTBI
eCKepy VINIH MaKalaMbI3[a «TYpH3MTaHy» HEMece «TYpU3M (QHIOCODHSACH calachl
OOMBIHIIIA 3epTTEY JKYPTi3ill KYPreH FaabIMIapAbIH ajFa TAPTKAH MIKipJIepiH, HaesIapbiH,
TEOPUSIAPBIH TYCiHY KoHE Oarajay YIIKeH MaHbBI3Fa e eKeH/IT] aiThUTaIbl.

Tyiiin  ce30ep: (QUIOCOQUANBIK ACTEKTiICp, aJaMH KYHABUIBIK, TYpHU3M
¢bunocoduACHl, pyXaHUAT, 3aMaHayH MHIYCTPHS, TYPH3M IYHHETaHBIMBI, YITTHIK CaHa
Karuaarhl.

Kipicne

Kazipri momeHu typusM (UIOCOPUICH AacleKTiIepiHe KaThICThl FHUIBIMH
TYKbIpbIMIaMa OapbIHIIA JaMbI KeJleldi, OWTKeHI Oyl KyObuiblcTap OOJBIN JKaTKaH
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YAepiCTep MEH Taciiuepi YHeMi e3repirt oTbipajibl. COHIBIKTAH Typu3M (Griioco(usCch
MocelieciHe KaThICThI 3epTTey/ie OHbI JKocapiay HeMece YUbIMIACTBIPY MEMIICKETTIK
JKOHE OJICYMETTIK cascaTka COMKeC 3epTTEYINiH IKYHeTIK-KYPBUIBIMIBIK JKOHE
aKImapaTThIK dicTepl KeHiHeH Koimanbliaabl. COHBIMEH Oipre, erep OHBIH MOACHH
KOMMYHHUKAIMAJIBIK KYHeci mekTeyni Ooica, KaHAai 3aMaHayW TEXHOJIOTHsIIAp
KOJIIAHBLICA J1d TYPU3M (UITOCOPUACHIHBIH MOHIH aHBIKTAY MYMKIH emec. TypH3M
(UITOCOPUACHH TYCIHY €H aJIbIMeH aJlaMHBIH TPAaHCIEHICHTTIK OOJIMBIC peTiHAeTI
omOe0an TabuFaThlH TYCiHyMEeH OaiJIaHbICTHI.

AaMHBIH TPAaHCUCHICHTTIK TaOWFaThl OHBIH OOJIMBICBIHAH THIC ©3 «ILUETiHEH
HIBIFyFa» YMTBUIYJaH TYpajbl, ajl PyXaHW OJEMiHAe MYHJAH «IIBIFYIBIHY» TOCLIi
— 1a0bIT, ICUXOTEHIIIK TXKipuOe xoHe peduekcus. Typusmuaeri yHpeHIIIKTI eMip
CYpy IlE€KapachlHaH IIbIFY KEHICTIKTIH ©3repyiMeH OalIaHbICThl: (PU3UKAIIBIK,
reorpausuUIbIK, SICYMETTIK, MOJICHH, IIHU-PYXaHH KOHE Ke3 KeJIreH casxar aJaMHbIH
TPAHCIEHACHTTIK KQKETTUIITIH TeK 03 KOPhIH (Kapakar) maigaiaHy apKbUIbI )Ky3ere
aChIpaThIH KEHICTIKTEr1 KO3Fajbic OOmbIl TaObuTamel. COHBIMEH Oipre OOJIMBICKA
KaTBIHACTBIH AK3MCTEHIMAIIBIK CUTIATHI Ka3ipri MoIeHueTapaIblK KOMMYHHUKAIHSIIAp
JKaFJaibIHIa aJJaMHBIH MOHIH XKY3€Te achlpy Kypajbl PeTiHIe KbI3MeT eTeni. bi3nmix
KO3 alfpIMbI3/Ia TYpU3M Ka3ipri 3aMaHFbl MOJIEHHET TeH Oimim Oepymeri eneyi
KYOBUTBICKA alfHAIIBIN KaHa KOWMaM, (hMI0COPUSHBIH, CasCATThIH JKOHE MOPAIIbIbIH
MIOHJTIK OpiciHe colikec pedIeKCHsIbIK MOHTe He 0oapl. MacerneH, alaMHbIH PyXaHu
13[ICHICTepiH KOPCETYAiH 3aMaHayd Typiepl — MoJAEHHM JaHImadT, 3KOJIOTUSIIBIK,
MapKeTHHI HeMece OYpBIHHAH Kele >KaTKaH KaXbUIBIK (3Uspar), FapblLThl UTEpy
(dbopManapblHBIH TeHE3HCI TYpU3M cajlachIHIArbl MeIua TEXHOJOTHSUIAp BIKIajJbiHa
Tikesed OaillaHbICTHI.

Kazipri »kahannmany ynepiciHne Typu3M €H TaHbIMAN KOpiHICTepiHiH Oipi
OOJIBITNI CaHAJIBIN, afaMJIap[blH KYHICTIKTI eMip cypy KaimbiHa adHamasl. O
OPTYpPIi MOICHUETTEPHiH pyXaHW OalaHBICHI KaKETTLTITiHEe HerizgenreH. Typu3m
(umocodusaCkl apKpUIBI amaM 0acka MOICHHMETTEpHi TYCIHIMN, ce3iHe ajmaapl. by
JETeHIMI3 Oi3MiH IYHHETAaHBIMBIMBI3IBIH KOKXKHETIH KEHEUTII, OejceHmi amam
OOJIMBICHIHBIH OPTYPJIi KOPIHICTEPIH JaMbITaAbl. byi acriekriiep MbplHAIap: KaXKeTTi
aKmaparThl MEHIepy peTiHJEeri TaHbIM; KaObUIMaHFaH CTaHAApTTapibl OiTy (MiHE3-
KYIBIK, OpeKeTTep); OapJiblK YHPEHICHI'e 3MOLMOHANIBIK, JKEKEe KaThIHAC; OPEKETKE
epikTi AalbIHABIK. ByHBIH Kypamaac GerikTepi, OipiHIII XKyBIKTal KaparaHjaa, dJeM
KOHE OHBIH MaHBI3bl Typallbl WACSIAPIBIH TYTACTBIFBI PETIHIAE TYHHUETAHBIMIBI
Kypaiabl. AnamaapablH pyXxaHH KarblHaH OaroFa JereH YMTBUIBICHl MOJCHU TyPU3M
¢uocopusICHIH 0aH 9pi JaMbITyFa MYMKIHJIK Oepeni. MoneHu Typusm OiniM Oepy
XKoHe OuTiM Oepy MaKcaThIHJarbl TYPH3MHIH OapibIK TYpJepiH KaMTHIBI;, MyHIAH
TypU3MHIH OargapiaMarapbl a1aM3aTThIH OapiblK alyaH TYPIUIITIMEH MOJICHHU KOHE
TaOUFY MypachIMEH TaHBICYFa KOHE 3ePTTEyTe HeTi3AenTeH. MbIcabl, TYPH3M a/IaMHBIH
TepeH, KAIIbIll KYTHUIA ajJMaHTBIH KaXXCTTUTIKTEPIH KaHaFraTTaHIBIPYALI OUTIIpen,
OMTKeHi OyJT Ka3ipri aneMHiH ahaHaaHybIMEH OaillaHBICTBI, HAKTHIPAK aliTKaH1a Oy
ajgaMaapabH «kahaHIBIK ©PKEHHUETTe» eMip CYpIill KaTKaHBIHBIH KepiHici. Typusm
MeH (GUIocOo(HSIHBI aHBIKTal OTHIPHIT, 0i3 oNMap/bIH Oip-OipiMeH OalIaHBICTHI €KeHIH
aran eTeMi3, OUTKEHI oJlapAbl ICUXOJIOTHsl, AHTPOTIOJIOTHS, SJI€yMETTaHy, 3KOHOMHUKA,
reorpadusi, nHGOpMaTHKa, KYKbIK, MOJICHUETTAaHY, TAPUX, JIiH CHSIKTBI OLIiM caslanapbl
OipikTipeni. An punocodus agamM3aTThIH MOICHU-TAPUXHU OIpIIriH alaabl, MPOLECTEP
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