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Abstract. Many of the religions aim to organize social life. While social rules that
individuals must obey are accepted as a part of religion, transferring these rules to indi-
viduals is also accepted as the duty of religious education. Because the task of religious
education is to teach not only the theological and metaphysical aspects of religion, but
also the rules of moral and social behavior.

Having a healthy social life, creating a sense of national unity and solidarity, con-
tributing to social peace, learning social ethics and values mostly depends on the reli-
gious education they receive. At this point, non-formal and formal religious education
institutions, which are the most effective institutions for individuals to acquire the right
attitudes and behaviors, become more important. For this reason, it is important to exam-
ine the contribution and effect of religious education on social life scientifically.
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Introduction

The most important feature that distinguishes man from other living things
is that he was created as a “responsible” being. This feature is due to the fact that
people are in constant communication with the society. The continuation of this
communication in a healthy way depends on the harmony that a person has with
the physical and social environment in which he lives.

Adaptation to social life, which is one of the most natural needs for people
living in society, has maintained its importance for the continuation of social
peace throughout history. It is the basic desire of all people living in society to
be able to provide social peace and tranquility in this period when the social,
economic and cultural change that emerged with scientific and technological
progress, urbanization and industrialization accelerated. At the point of provid-
ing this peace, the most important task falls to education. At this point, religious
education comes to the fore the most. Because religious education aims to teach
individuals not only the theological and metaphysical aspects of religion, but
also the rules of morality and social behavior. As a matter of fact, almost all
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religions aim to regulate social life. For example, the purpose of the religion of Islam
is to make people adopt the necessary teachings, principles and values so that they can
establish happiness in this world and the next and a peaceful life. When these values
are learned correctly through religious education, peace, brotherhood, unity and soli-
darity prevail in society. The internalization of values such as love, respect, tolerance
and sincerity by individuals in the society can be seen as the most important power to
ensure peace in social life.

Of course, presenting religious education as a solution to all problems related to
social cohesion would not be the right approach. However, it is a fact that religion’s
messages aimed at correcting and transforming the society will contribute to the pro-
cess of establishing peace and tranquility in the society.

Education

Education begins with the history of humanity, but it takes the 19th century to be-
come a science. Education is defined by Fidan as “activities carried out to find the laws
and principles of consciously changing and improving the attitudes and behaviors of
individuals for certain goals and to develop the necessary application for this reason”
[1].

Giddens and Sutton define education as “the process of acquiring knowledge,
skills and behavioral norms for new individuals entering the society to adopt their
environment” [2]. The aim is to ensure the development of society by preparing new
members for society. Most of the time, education has been seen as useful, even essen-
tial, by individuals who have entered such an education system and received education.

A broader definition of education is made by Bilhan as follows: “It is the applica-
tion of methods and techniques to reveal the norms and values present in the child or
adolescent in order to create and develop their physical, psychological, mental, social
and moral characteristics” [3].

With industrialization, the need for labor has led education to become a modern
social institution and the time spent by children in school has increased. Accordingly,
the duration of compulsory education in industrial societies has been increased. In
our country, the compulsory education period has been increased to twelve years. In
many places around the world, students receive compulsory education until the age of
eighteen.

According to Emile Durkheim, who evaluates education in a more social environ-
ment, education is “the effect of the grown generations on the growing generations” [4].

According to Colebrook, three features stand out when defining the concept of
education.

1. To help create the necessary infrastructure and equipment (in terms of knowl-
edge and skills) to prepare new generations for the future,

2. To create a system for improving human behavior in terms of abilities, tenden-
cies, temperament and knowledge,

3. To be in the action of bringing the experiences and knowledge of the past to the
next generation within a system [5].
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Jackson’s definition, which examines the definition of education by many authors
and deals with education with a behaviorist approach, has also been widely accepted
in the literature. The definition of education, which is accepted by individuals as re-
vealing and developing the characteristics that they bring with them from birth, is as
follows: “Education is the process of creating a desired behavioral change in the be-
havior of the individual through his/her own life and intentionally.” [6]. According to
this definition of Jackson, education is basically expressed as the process of acquiring
behavior. The effect of this process on the development of the individual is related to
whether it is intentional and desired. According to Akyiiz, education, which is defined
sociologically in terms of transferring the ideas and feelings of adults to young genera-
tions socially, needs a controlled environment pedagogically for the personal develop-
ment of the individual and the development of his social abilities. The behavior change
process takes place in this environment and this process is defined as education. From
this point of view, it is possible to talk about two basic functions of education. One of
them is the function of transferring the norms and values of the current culture, which
is defined as the ‘conservative aspect’, to the younger generations. Another task of
education is to gain a distance towards becoming a more advanced society that con-
flicts with existing values, to encourage creativity and innovation from the society, to
accelerate social mobility by acquiring new values, and to shape the society within the
framework of new values. In this framework, education is a driving force that triggers
social change and development while preserving the current order [7].

When these definitions are examined, it is understood that the definitions of ed-
ucation differ from each other and the perspective on education varies depending on
the discipline, branch of science or approach. As a result, education can be defined as
the planned and purposeful influences on the development of human beings in all their
aspects and making him/her a member of society. An individual’s religious abilities are
also effectively realized through religious education and training.

In that case, it is possible to define education as a discipline that ensures the change
and development of society by preparing individuals for social life. The main purpose
of education; to provide individuals in the society with professional competence, to
provide the basic information they need, and to convey social and cultural values.

Religious Education

Every religion has continued its existence by being transferred to the next generations
through both formal and informal education. Religion, which is a social reality, manifests
itself in many areas of life. Religion has an effect on the attitudes and behaviors of people
living together in society. Therefore, being able to establish an effective dialogue depends
on being aware of religion and its effects. No child, teenager or adult can be considered fully
educated unless they are made aware of the fact that there is a religious interpretation of life.

The first human being, Mr. The fact that Adam was sent as the first prophet at
the same time shows that human beings need to believe in a religion and be educated
about it. Since the beginning of history, every society has believed in a being, an object
or a creator. This is an important feature that distinguishes humans from other living
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beings. Meeting the innate belief need of each individual in a healthy way depends on
the religious education he receives.

Religious events and beliefs deeply affect our lives. In order to preserve and main-
tain the peace and unity of the society, it is necessary to transfer the religious values
and the culture shaped by these values to the new generation. The most important ele-
ment that will help us for this is education. Since religious education has an important
place in general education, it facilitates the work of educators in this regard.

Tosun’na gore din meselesi genellikle bir egitim meselesidir [8]. Din egitimini
genel egitim diginda diigiinmek miimkiin degildir. Din, bir meslek degildir; inansin ya
da inanmasin her insani hayat1 boyunca lehte veya aleyhte mesgul edecek bir kiiltiir
ve bilgi alanidir.

Religious education, as a science, deals with the whole of human existence. It
deals with human life with its place in the unity of life. Religion itself is closely con-
cerned with its principles and teachings. In addition to the theoretical knowledge of
religion, its education, the reflection of the practices and experiences related to these,
and the relationship of religious belief with education are the subject [9].

According to Keyifli, religious education; “It is the process of transferring reli-
gious knowledge to individuals, taking into account their body, mind and emotional
development, and ensuring their religious awareness.” Bringing all the mental and
physical abilities of the individual together is the most important aim of religious edu-
cation. In education, it is essential to develop spiritual abilities such as mind, will, emo-
tion, attention and habit together [10]. An individual who has developed only one or a
few of the existing abilities and neglected the others cannot be considered beneficial to
himself and the society. Religious education makes it easier to answer the individual’s
religious needs, questions and expectations, and to have a religious understanding that
is far from superstition and superstition. The importance and necessity of religious
education cannot be discussed at the point of gaining a richness of perspective by eval-
uating different interpretations and worldviews that have emerged over time.

Religious education, which aims to raise individuals who are respectful to people,
thoughts, moral behaviors, freedom and cultural heritage, is an important force in en-
suring social peace and control. Because virtues such as justice, righteousness, loyalty,
tolerance, cooperation, love and respect, which Islam cares about, are values that are
sought to be achieved in all societies. It is not possible to adopt these values, which are
extremely important in terms of social cohesion, by legal force. However, considering
the issues it deals with, it can be seen that religious education has such a power.

While the definition of religious education is being made, the issue of whether
the religion meant is the religion that is believed and lived causes confusion. How-
ever, when the social and cultural dimensions of religion are taken into account, this
problem disappears. In this context, although it is natural for the religion to be Islam in
religious education in Turkey, different beliefs and cultures are also taken into account.

According to Simsek, religious education means teaching religious culture and
acquiring a religious personality. “The science of religious education deals with the
whole of human existence in accordance with the nature of religion; The science of
religious education tries to make God available for teaching as a problem about the
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origin of man, his meaning on earth and his future (destiny). (...) The question of God
is the real question of religion. The science of religious education consciously asks this
question” [11]. He stated that it is necessary to act with a human-centered approach
while giving religious education.

As a result; Religious education is a branch of science that aims to eliminate the
differences between generations by conveying the knowledge and experiences of pre-
vious generations to the new generation, while responding to the spiritual education
needs of individuals on the one hand. The purpose of religious education can be sum-
marized as adding value, protecting the clean nature of the individual, and returning
the deteriorated nature to a clean state.

Socialization

A world is unthinkable without interaction between individuals. How should our
attitudes and behaviors be in a school, hospital or restaurant? How should we behave
in traffic, on foot or in a vehicle? Should the way we eat in a luxury restaurant be the
same as our attitudes when we eat fast food?

According to Sterley, social communication with the environment, being a think-
ing being, and as a result, putting forth practices with a world of meaning are the most
important features that make a human human. Socialization is not a discontinuous,
but a lifelong process. In this process, people develop their skills and capacities on the
one hand. On the other hand, they learn about their culture and other people’s opinions
about themselves. Value judgments such as right-wrong, good-beautiful that society
has are learned in the socialization process [12].

Human socialization is a very complex structure. A person is under the influence
of the events going on around him and the cultural-socio-economic conditions of the
individuals, the environmental conditions of the customs, traditions and laws, and
many other factors that can be counted. As a result of interaction with the specified
factors, human exists as an individual. No one is exactly like another, as the complex
form of relationship with these factors is never similar for two separate individuals.
According to Sterley’s definition, socialization is a concept that covers all areas of an
individual’s life and has different processes for each individual [13].

According to Levy, socialization, which we can describe as a process in which
the social and cultural values around us are internalized, is a renewal and development
event that occurs in the life of the individual through social effects. A person always
learns new things throughout his life and thus gets the chance to renew himself. From
this perspective, socialization can also be seen as a process of change and renewal [ 14].

It is not possible for people to survive and continue their lives only by meeting
their biological needs. People also need to have social experiences. Personalities are
formed as a result of social experiences. When personality is mentioned, action pat-
terns, thought patterns and emotions come to mind. Both our social environment and
the education we receive are very important in the formation of our personalities [15].

Schools and derivative institutions, where we receive education, expand the social
world of children. Sharing the same social environment with children from various so-
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cial circles, the child learns the relationship between genders and how to communicate
with teachers and peers. In addition, games, group work, taking into account the role
of others, empathy and sharing responsibilities are also attitudes learned at school. The
child learns to be sensitive to the environment at school, learns to cope with difficul-
ties, learns to make mistakes and learn from them. Learns to make friends, respect and
obey authority [16].

Giddens defined socialization as being skilled with the influence of the culture
that one was born in, starting from infancy, and finally becoming a knowledgeable
person as a result of this interaction. In this context, Giddens defined socialization as
“becoming a knowledgeable person”, especially emphasizing the cultural dimension
of socialization [17].

Tolon; He considered “learning the material and spiritual elements of a certain
culture beyond the human, biological, human and physical existence of the individual”
as the basic condition of being able to live in this universe. Based on this, Tolon sees
socialization as a process of learning material and spiritual elements. Naturally, this
process continues throughout life. The purpose of this process is to live humanely in
this universe [18].

Donmezer expressed socialization in its shortest form as “the transition of culture
from person to person” [19]. According to him, the individual is in a network of social
siege. Voluntarily or involuntarily, the social network is caught in a torrent of values.
And this process follows an uninterrupted course from the cradle to the grave.

Calik, on the other hand, defines socialization as “The individual’s building his
personality by taking the forms of feeling, thinking, doing and believing in the envi-
ronment he lives in, the group, society, civilization’s beliefs and knowledge within his
own perception of that society and with its own world of meaning and internalizing
it in his own special way, and thus, to his environment. defines it as the process of
adapting [20].

According to Alparslan, socialization in its broadest definition can be expressed
as “preparation for society”. This process corresponds to the education period of the
child. As a result of this process, the adaptation of the individual to a certain society or
group will be realized. In this process, the child gains the culture of the group through
interaction. And as a result of this interaction, if there is a behavioral change in the
direction desired by the educator, it becomes a part of the education. This corresponds
to a two-way exchange of information. Learners are also teachers because they teach
others [21].

According to Alparslan, socialization has some features.

e Socialization always takes place within a society. That is, each individual is
always socialized by a concrete society,

e Socialization starts from the birth of each individual,

e Socialization does not occur as a one-way process, there is also mutual interac-
tion [22].

All societies have considered it a problem to transfer the world of meaning they
have acquired throughout history to future generations. Overcoming this problem is
possible with a healthy socialization process. The only way to achieve this is through
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the transfer of learning between the institutional programs of the society and the next
generations [23].

Today, socialization has been interpreted by Ergiin in three different ways:

i. The direct or indirect effects of the society on the formation of the personality of
the individual living in a society is socialization. From this point of view, the concept
of classical education and socialization are the same thing.

ii. The concept of socialization is used to describe general personality development
independent of external factors, which corresponds to the concept of “development”
in classical psychology. The concepts of development and education are very close to
the concept of socialization. In other words, these three phenomena work together in
making a person human. The absence of one of these three facts immediately shows its
presence as a missing piece in the personality of the person. Without a healthy physical
and mental development, education and socialization alone will not work. According
to the idea of developmental psychology, attention should be paid to the rhythm of
physical development and maturation periods in the process of socialization.

iii. Gaining social values and behavior patterns to an individual and showing the
ability to act in that society potentially in this way has been accepted as socialization,
which has been expressed as “socialization of human nature” in classical sociology
[24].

So, in general terms, socialization is defined as “the individual’s shaping his per-
sonality by taking the beliefs, knowledge, values, models and symbols of the group
or society he lives in, the perception, thinking and belief styles that are specific to that
group or society, culture and civilization, and identifying them within himself”. It will
be functional in terms of giving a whole perspective by referring to both its individual
and social aspects [25].

As it can be understood from its definitions and biological foundations, socializa-
tion is a social education process in the strict sense of the word. In other words, society
shapes the individual directly or symbolically in order to include the new generations
born into it and to integrate its own existence with the existence of the individual. In
this shaping process, religion and religious education will of course occupy a very im-
portant place in bringing the spiritual characteristics of the culture to the personality of
the individual and ensuring that these are internalized by the individual.

The Importance and Necessity of Social Life

The purpose of people living collectively is undoubtedly to meet their basic needs.
In almost every place where individuals live together, there are institutions established
to meet these needs. These institutions aimed to meet the basic needs of individuals
living in groups by taking into account their rights and freedoms.

The coexistence of people is not only about material needs, but also about spiritual
needs. For example, the spiritual pleasure of performing a worship alone and together
with the community is different. Also, as Maslow states in his Hierarchy of Needs,
people need to love and be loved. All these feelings are feelings that can only be found
in social life.
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We accept that all people have innate tendencies. Establishing and maintaining
social relations, sharing life with other people are the natural characteristics of peo-
ple. For example, as a very current situation, social isolation calls have been made by
state officials almost all over the world within the scope of corona virus measures.
It is frequently warned that individuals should “maintain social distance” and keep
themselves away from all kinds of social environments (cafes, restaurants, restaurants,
mosques, schools, etc.) except in emergencies. During this time, everyone has expe-
rienced how difficult it is to be isolated from daily life and to be isolated from social
life. Many people have expressed the opinion that the feeling of loneliness negatively
affects human psychology. Satisfaction of the social instinct inherent in humans is
possible not only when they are alone, but when they are in a social interaction [26].

The emergence of social consciousness and culture is a situation that transcends
individual individuals. Naturally, the consciousness created by each society will lead
to the production of a different cultural system. Then there will be social values that
emerge from that culture system. Social values are first reflected in expressions in the
language through opinions, laying the groundwork for the formation of social insti-
tutions in the process, and finally, they are transferred to life in the form of concrete
behaviors. Even if social structures are fed from the same process and source, they can
show differences from each other and change over time [27].

Education as a means of transferring culture is the most important way used to
maintain the continuity of society. According to the sociological view, education is an
action that should be practiced by adults on young people and children. This action
involves passing on the inheritance of the past and ancestors to them, again this action
includes ideas, customs and customs so that youth and children can fit well even in the
society in which they will live [28]. According to this definition, education can also be
called socialization in short.

Almost all societies create an ideal citizen model for themselves and acquire cer-
tain tools in order to create this model. Education comes first among these tools. Ac-
cording to Durkheim, education for all societies; It is the means by which society
prepares the basic conditions for its existence in the hearts of children [29, 30].

The school, which is among the socialization institutions, is the place where ed-
ucational activities are carried out. However, not only scientific knowledge is taught
in educational institutions called schools. The moral values and culture of the society
in which we live are gained through educational institutions. The society they live in
creates education policies in line with their own needs and the value judgments of the
individuals who make up the society. These educational policies may change accord-
ing to time and place. Even the changes in political cadres can lead to serious changes
in education policies.

The importance of socialization for the society is the transfer of cultural elements
between generations and the adaptation of the society to the living level of the newly
joined individuals. Thus, the unity and continuity of the society is ensured. Its im-
portance for the individual includes the process of adapting to social life, learning to
adapt, and thus the formation of individual identity. Therefore, for the individual, so-
cialization emerges as a process of separation as well as an integration process. In the
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process of socialization, the individual, on the one hand, is differentiated from others
as a person, that is, he creates a unique individual identity and character; On the other
hand, it integrates with its environment by gaining the culture, values and norms of
the society.

Religion and Socialization

If we accept socialization as the integration process of the individual with the
group or society, it is clear that this process is also parallel to the education and learn-
ing process. In this process, the individual learns the belief and culture of the society.
According to Okumus, religious socialization is an expression that finds its counterpart
in phrases such as becoming religious as the process of the society learning its religion
over time and transferring it to their life [31]. Based on this determination, religious so-
cialization, which is one of the main subjects of the sociology of religion, becomes one
of the main sources of the society-religion relationship. Religion, by its very nature,
is based on a historically strong reality that informally organizes individual-society
relations as the values and life order that spread to society starting from the prophet.

According to Ortakaya, the concept of religious socialization is a field that can
be examined as a sub-title of socialization. It is unlikely to be considered separately
from general socialization. It is a process that includes the transfer of religious and
cultural norms and traditional behaviors fed by customs and traditions in the process of
socialization. For this reason, the will and acceptance of the individual and the natural
knowledge transfer processes of the society meet at one point and realize religious
socialization [32].

Especially today, due to the structure of the modern lifestyle, the individual is
left in loneliness and despair in crowds. Some activities such as sports, music, enter-
tainment, cinema and theater, which were developed to eliminate this loneliness of
the individual, met the needs of the individual to a certain extent and ultimately the
individual remained unsupervised and unguided. According to Sezen, the basic social
institution that can remedy this situation is religion. The rich idea and social content
of religion makes social sharing possible. Whether consciously or unconsciously, the
religious content that enters the life of the individual affects the individual and, as a
result, brings all individuals closer to each other. It can even lead groups or societies to
unite around a common attitude even on non-religious issues [33].

The teaching of religion, which reveals the basic principles and propositions about
the flow of life, also makes it possible to have a common attitude and stance regarding
the details of life. We can express this as follows; Those who show the will to unite in
the main veins also come together in the capillaries.

According to Giinay’s determination, religious socialization is described as a pro-
cess that takes the behaviors of the religious culture of the society and accepts it as
a criterion in constructing one’s own personality by taking value judgments and thus
taking a role in shaping the religious areas of his personality [34]. Based on this defi-
nition, people are naturally affected by the culture, beliefs and values, rules and cus-
toms of the society they live in, and by internalizing these, they have the same world
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of thought and belief as the society. Therefore, this situation realizes the process of
acquiring identity and personality.

According to Costu, religious socialization is the development of religious atti-
tudes according to the religious life and tradition of the society in which they live and
showing behaviors that are parallel to the religious habits of the society in which they
live [35].

Based on the existing approaches, religious socialization in the most general sense
can be called a multidimensional process of total religious and cultural gains that can
not only be obtained from books, but also have to be experienced on the basis of social
reality. From this point of view, it includes a complex learning relationship, starting
from the individual-society relationship and previously the individual-family relation-
ship, extending to the group and society. Especially in our world, which has turned into
a global village as a result of globalization, the individual is under the influence of a
wider range of values, not only of the society he lives in, but also of many interactions
and social media channels brought by the digital age.

According to Akin, religious socialization not only creates a bond with a religion
and becomes religious, but also establishes an emotional bond with co-religionists
who have the same teachings. In this context, religious socialization is not only a
teaching, but also a phenomenon that provides emotional sharing and meets emotional
needs [36].

Similar to the normal socialization process, religious socialization continues until
the end of a lifetime and is not satisfied at any moment of life. According to Bilgin, the
periods in which the development of religious feelings and thoughts that shape human
life peaks are childhood and early youth [37].

Religion and Social Life

According to Costu, there has never been a religionless society in terms of time
and space. Perhaps it can be said that there are also irreligious individuals in the soci-
ety. According to the expressions in the Qur’an, people and communities are mostly
polytheists, not irreligious [38]. The fact that non-religious societies have not existed
throughout history clearly shows us how important religion has been in social life.
Even this simple fact shows that the role of religion in socialization cannot be filled by
any other source. There has never been a society that can completely abstract religion
from life and continue its existence. The only thing they could do was mix elements
of polytheism into religion. Even the Meccan polytheists stated that they needed idols
as a means of getting closer to Allah as a reason for worshiping idols. They say, “We
worship them only to bring us closer to Allah... (Ztimer 39/3) It is impossible to ignore
the effect of religion on individual and social life by accepting this fact in this way.

Religion as a social institution has an important place in improving human behav-
ior and gaining human personality and identity. It also contributes to the integration of
society as an element of social control.

As Bas stated, religion, on the one hand, manages the common behaviors and
movements of individuals, and on the other hand, it keeps the social conscience alive

www.alfarabijournal.org 4(76) 2021 | Anb-®apabu. ISSN 1999-5911 177



Religion in the Socio-Cultural Contexts of the Past and Present

thanks to the principles it preaches that people should love each other thanks to their
religious ties [39].

While drawing attention to the importance of socialization, Celikel stated that we
should not overlook two issues. One of them is the system of social relations provided
by religious institutions and the other is the power of rituals that enable the continua-
tion of this system and ensure continuity [40].

The Relationship Between Religion and Socialization

According to Keskin, while people experience socialization in the society they
live in, they internalize religious values as a natural course. This situation is observed
not only in traditional societies but also in modern societies that have become secular-
ized. Therefore, in a society where religion is active, it is not possible to talk about a
socialization isolated from religion [41].

When both sociology and the history of religions are examined, the socialization
experiences of the individual confirm the above thesis. From the past to the present, the
effect of religion on socialization follows a stable course. Although there are opinions
that the effect of religion on socialization will weaken in modern times, when we look
at the lifestyles of today’s societies, a certain level of regression is observed, but the
effect of religion on socialization is still very strong.

Each religious socialization has a great influence on the shaping of the religious
preferences of the actors who are influential on different segments of the society. How-
ever, how the social actors will live the religious preferences in question emerges as a
result of interaction with the society. We witness this interaction both in the political
and economic fields. It is not a coincidence that a company producing in accordance
with the hijab uses the name ‘Tekbir’ or that a secular political party wears the party
badge on veiled people at a press conference. They are the messages that the actors
convey to the society in the context of religious values. Within the framework of these
messages, a political and economic feedback is aimed.

In general, socialization lives in harmony with the society in which one lives in
his religious life, when he learns and internalizes the beliefs and values of the society
he lives in, the culture and the behavioral patterns formed as a reflection of this. The
person learns the scenarios of religious experience and accumulation stemming from
the culture of the society in which he lives. The resulting religious atmosphere emerges
as models of religious experience that people have to follow in terms of both substance
and form. In other words, the person is subject to the social atmosphere in question
both in name and in essence [42].

The following hadith of our Master the Prophet confirms the above-mentioned
approach. “Every human being is born with the disposition of Islam. His parents make
him either a Jew, a Christian, or a Magi.” (Bukhari, Janaiz 92; Abu Dawud, Sunna 1;
Tirmidhi, Kader 5)

As a matter of fact, when we look at the world, it is not a coincidence that the Euro-
pean and American societies are Christian, the Middle Eastern societies are Muslim, and
the Far Asian societies belong to Buddhism, Shintoist and Confucianism. Even this fact
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alone is the belief, culture, morals, etc. that societies have. It shows the effect of values
on the individual and shapes their preferences. The determining force in all these choices
is socialization. In this context, Okumus states that “Religious life becomes possible
with socialization. It is learned and experienced in the process of socialization.” said
[43]. Another aspect of religion related to socialization is that religion can be effective in
social life as a means of social control. Our social behaviors are subject to a scale of le-
gitimacy within religious criteria. Religion, as the legitimacy ground on which behaviors
are based, has played the role of a control mechanism benefited by the state and adminis-
trative groups who want to have a directing effect on society, especially with this aspect.

Giinay also draws a general framework by emphasizing the place of religion in
the society-culture relationship in all societies since the first periods of history, adding
personal development, formation of values, norms and behavior patterns, and the es-
tablishment of other religious cultural elements in the personality of the person and the
formation of his character [44].

According to Akin, religious socialization is an integral part of the general so-
cialization phenomenon. It is a special form of socialization. Religious socialization
is the process that enables individuals to acquire their religious orientations, attitudes
and behaviors. In this broad sense, religious socialization is synonymous with reli-
gious education. It covers all kinds of religious teaching and learning, whether it is
for a specific purpose or not. From this point of view, the curriculum of the Religious
Culture and Moral Knowledge course in our schools, which expresses the systematic
and collective activity of religious socialization, has a special importance in terms of
meeting the growing generations with the spiritual cultural heritage of the society and
thus entering a successful religious socialization process [45].

In addition to the lives of the prophets and the exemplary (circumcision) reli-
gious scholars that emerged as a result, catechisms about how to live religion in their
daily lives, symposiums, panels, cultural rituals, cinema films, television series and
programs, religious publications and magazines are also religious. contributes to the
development of socialization and the continuity of this development. In addition to the
ideas and life stories of elders, books, cultural rituals, meetings, movies and programs
that contain information about how people will live religiously in their daily lives also
ensure the continuous production of religious socialization.

According to our belief, Mr. From Adam’(a.s) to Hz. There is a ring of prophecy
until Muhammad (pbuh). When the basic messages of this Risalat ring are examined,
it is seen that they are parallel to each other. In general, the teachings are classified as
creed, worship and treatment. In particular, all the teachings outlined under the title of
treatment are common to almost all religions and Hz. From Adam to Hz. It preaches
similar teachings up to the time of Muhammad, and aims at revival and reformation
against corruption. Although the messages of religions are common, there are also
some differences arising from the economic and social structure of the age. Our Lord
expresses this truth in the Qur’an as follows: “We have appointed a law and a way for
each of you”. (Surah Maida 5/48).

The consciousness of a person who believes in the semi’ (hearing) and basar (see-
ing) attributes of Allah is constantly on the alert. It is a fact that it is not possible to
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plant a policeman on the head of every person, or to be followed by a detective. In
this sense, it is the consciousness of belief in Allah and the Hereafter that enables us
to stay within the limits of religion, which determines good and bad. A person who
thinks that he will pay for his mistakes in the hereafter stays away from evil with the
self-control mechanism formed in his consciousness. This auto-control mechanism,
which dominates the society in general, will ensure that improvement and welfare are
realized at the highest level in every aspect. This is the reason why the period in which
our Master the Prophet lived is called the age of bliss. The Prophet’s being in the so-
ciety, the presence of the companions locked around him, loyalty to beliefs and a high
degree of devotion, awareness of worship, a constant state of dhikr, the strong bond
they established with Allah and each other contributed to the minimization of social
corruption and corruption, and to the development of virtuous and respected behaviors
at the maximum level. provided.

The view of women, children and the elderly, neighborly relations, family and
kinship ties, rights and law between spouses, solidarity between the rich and the poor,
providing purification with zakat, alms and infaq, belief in the transience of the world,
making sense of matter and meaning with a correct approach, Adopting the fact that it
is not in a race but in taqwa, many social thought and behavior codes that are not men-
tioned here have been the main determining factors in the formation of the age of bliss.

In Okumuslar, he draws attention to this reforming aspect of religion and states
that the orders and prohibitions imposed by religion turn into a consciousness shaped
within the framework of “emr-i bi’l maruf, nehyi ani-l munker”, and that thanks to
this awareness, behaviors that society does not tolerate are avoided, and behaviors
approved by society are turned into a consciousness. He stated that an atmosphere was
created in which he was transferred to life [46].

In addition, Celik mentions the social control function of religion, which not only
serves to correct the mistakes of the political mechanism or socialization channels, but
also to prevent the arbitrariness or inadequacy arising from the authority, or to protect
the information infrastructure, law, etc. in case it is insufficient. Allows the use of el-
ements [47].

Another important point to be expressed here is that the livability of religion is
modeled on the prophets. The reason why our Lord did not hold people responsible for
the orders and prohibitions in it by sending the book down anywhere is that it shows
the easy livability of the commandments through a human example. This truth has
been expressed by our Lord as follows. “Indeed, there is a good example for you in the
Messenger of Allah”. (Ahzab 33/21) From this point of view, it can be said that there is
a divine socialization project from God to the prophet, from the prophet to the society,
from the society to the individual, descending from the sky to the ground.

According to Yildirim, one of the important factors of socialization is education
and its affiliated institutions. The school, which constitutes the systematic and institu-
tional dimension of education, is functional in transferring the cultural heritage of the
society from generation to generation [48]. One of the examples to support this is the
example of the Companions of Suffa. After our Prophet migrated to Medina and built
the first mosque, he created a section in one of the sections attached to the mosque,
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where the companions of the Suffa stayed, which would serve as an educational insti-
tution. This institution contributed a lot to the spread of Islam and its correct learning.
It has even been described as ‘the first Islamic university’. Hz. Because they were
together with the Prophet for a long time, they heard hadiths that many other Muslims
had not heard and were at the forefront of hadith transmission. Three of the seven
Companions who narrated the most hadiths were Abu Hurayra (r.a.), Abdullah b. Of
course, the fact that Umar (r.a.) and Abu Said al-Khudri were also among the compan-
ions of the Prophet. It must be the result of this kind of association with the Prophet
and such fondness for knowledge. Companions like Bilal-i Habes and Salman-i Farisi
were also members of this institution. Hz. Being welcomed by other Muslims, espe-
cially the Prophet, is one of the good examples of socialization as well as solidarity.

Research Model

In this study, besides the literature review on the factors affecting the motivation of the
printing press, the interview method was used as a qualitative data collection method and the
data were collected by face-to-face interviews. The interview form consists of two parts, in the
first part there are questions about the demographic characteristics of the employees, and in the
second part there are questions about the situations that affect the motivation of the employees.

Population and Sample Selection

Since this study is a qualitative study, homogeneous sampling method was used. In this
method, it is studied on a homogeneous sample. Interviews were conducted with people related
to religion and theology at high school, undergraduate and graduate levels.

Participants - Information about the Working Group

As participants, 3 different education levels and different age groups were selected. These
people have been reached in order to increase diversity and include different views.

Data Collection Tools

The interview method was used as a qualitative data collection method in the research,
and questions were asked through face-to-face interviews and voice recordings were taken with
the permission of the participants. Received audio recordings were transcribed and data were
created.

Data Analysis

In this study, the answers given in the data analysis part are stated and interpreted as they
are. Interpreted and analyzed by revealing similar thoughts and different thoughts of the par-
ticipants. The data contained here cannot be generalized to all education levels, occupations or
age. It only covers the opinions of the participants.

RESULTS

Demographic Information of Participants

Participant Code Name and Gender Education
Age Job
Surname Status

Participant A Kadir Yilmaz | 35 Boy Religious Culture and Master’s Degree
Moral Knowledge
Teacher

Participant B Fatma Demir | 23 Woman | Faculty of Theology Bachelor degree
Undergraduate Student

Participant C Kader Yil- 18 Woman | Imam Hatip High Scho- | High School

maz ol Student Degree
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Question 1: What are your thoughts on religious education? What does Religious
Education mean to you?

When the participant views were examined, Participant A and Participant B defined reli-
gious education with very technical information. In terms of dictionary meanings, they almost
overlap. When the views of Participant C were examined, he displayed a different attitude from
the other Participants. Participant C thinks that the education given on religion may change
conceptually according to age.

Participant A: “Religious education is the teaching of a certain belief by applying the
forms of worship of that belief in order to convey a certain belief to a person. The purpose of
religious education is not to acquire knowledge. The main goal in religious education is for
individuals to apply what they have learned.”

Participant B: “Religious education is the transfer of belief to another person through
teaching or theoretically. Religious education is important in terms of devotion to the creator
and the continuation of this devotion.”

Participant C: “My opinion about religious education is that it should not be given inten-
sively in childhood. If religious education is given in childhood, brainwashing is given at a
young age, it is finding meaning in questions.”

Question 2: What does socialization mean to you?

When the views of the participants are examined, the answers given by Participant A,
Participant B and Participant C in terms of the Concept of Socialization are almost the same.
Participants think that socialization is human interaction.

Participant A: “Socialization is mixing with people.”

Participant B: “In short, I can say it as human interaction.”

Participant C: “I think of people interacting in a certain activity as talking, chatting and
spending time together”

Question 3: What are the advantages and disadvantages of religious education?

When the views of the participants are examined, Participant A and Participant B think
that religious education does not create a disadvantage in any way, but only beneficial. Howev-
er, Participant C thinks that religious education given at childhood can be blunted in terms of
child development and the development of curiosity, but he thinks that it will be more beneficial
if adults or young individuals are given this education.

Participant A: “Religious education has benefits in every aspect of life. Education isn’t
bad, it’s just how you use it.”

Participant B: “The basis of religious education is morality. I do not think that good morals
will create a disadvantage for people.”

Participant C: “I think that it functions to blunt questions at an early age because a child
who constantly asks questions and seeks answers blunts questions with stereotypes such as
‘What God knows, whatever God says’. But for a teenager or an adult, understanding spiritu-
ality can be.”

Question 4: What are the advantages and disadvantages of socialization?

When the views of the participants were examined, Participant A and Participant C stated
that it is beneficial when something is done to the extent of socialization. However, he thinks
that when this limit is exceeded, it can harm people. However, Participant B thinks that Social-
ization has no disadvantages in any way and expresses that it is only beneficial.

Participant A: “One needs to socialize in order not to feel lonely. Even the problem that a
person can exist with the society can be healed when he tells it to a person. It has to be shared.
But over-socializing can also be overwhelming. Too many people, too many interactions is not
a good thing either.”
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Participant B: “Socialization is a useful and good thing. I don’t think there is a downside.
Human interaction is good.”

Participant C: “Socialization is a good thing, as long as it’s done in moderation. It’s just as
beautiful as anything. However, when this dose is exceeded, things can happen that can harm
people.”

Question 5: How would you evaluate the relationship between socialization and re-
ligious education?

When the views of the participants are examined, Participant A thinks that the connection
between Socialization and Religious Education will affect the sharing of religious knowledge
positively as socialization increases. Participant B thinks that as religious education increases,
socialization will increase. Participant C, on the other hand, thinks that there is no connection
between socialization and religious education.

Participant A: “Religious education brings with it socialization because people with reli-
gious ties always meet at one point, which brings socialization because we call it intermingling.
Socialization is also beneficial in terms of religious education. After all, sharing information is
something useful and socializing in religious education.”

Participant B: “In religion, there is brotherhood, closeness to relatives, spending time with
friends and hasbihal. All of these are socialization and they are related to religious education,
for example, someone with a strong religious education knows that these should be done.”

Participant C: “I don’t think there is a very strong relationship between socialization and
religious education”

Question 6: What can be done to increase the contribution of religious education to
socialization?

When the views of the participants are examined, the views of Participant A and Partici-
pant B are almost the same. It can be expected to increase the effectiveness in this subject by
increasing the activities or by creating areas where people who receive religious education can
be together while giving religious education. Participant C stated that he had no idea about this
issue.

Participant A: “While religious education is given in classrooms, in-class activities can be
organized to strengthen the bonds between students.”

Participant B: “Events should be organized to increase the ties between the two concepts
and spaces should be created where people will meet more in the field of religious education.”

Participant C: “I have no idea”

Conclusion

As a result; Religion is one of the most important dynamics of the socialization
process. Religion has a very decisive effect on the formation, shaping, adoption, ap-
proval and emergence of social values at the level of behavior. Based on the fact that
non-religious societies did not exist throughout history, we can say that socialization
independent of religion could never be a question. Religion is almost a destiny in the
lives of societies and an existential spirit that lives with societies.

It is possible to say that it is of vital importance that religious socialization con-
tinues its existence as a group of processes that complement and nourish each other,
which is extremely important and effective in social harmony, stability, the formation
of a healthy integration, the minimization of social diseases, the creation of identity,
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and the acquisition of a world of meaning in our lives. Due to this importance, the
Religious Culture and Moral Knowledge course together with other courses in the cur-
riculum of institutions that play an institutional role in the preparation of individuals
for social life, such as primary and secondary education institutions - such as primary
and secondary education institutions - is of great importance. It is possible to say that it
is extremely functional in adapting to the culture and in the development of the aware-
ness of fulfilling its duties and responsibilities towards the society.

The fact that religion has a holistic system of values in regulating the human-hu-
man, human-nature and human-god relationship and preaching views on almost all
areas of life distinguishes good-bad, right-wrong, cruel-just, truth and nonsense. The
proposition of criteria, on the other hand, the individual’s shaping the individual by
appealing to his feelings and mind, and seeing the individual as a subjective element
of reform and corruption, and finally, the undeniable role of family, society, state, civ-
ilization and all human elements, starting from the individual, on socialization. proves
to be a very decisive force.

When the results of the findings are compared in terms of education levels, there
are significant differences given to the questions as the education level of the partici-
pants increases. However, this does not mean that the one with the best education level
answered and explained in the best way. The answers given by the participants are not
only related to their education level, but also to their worldview, character, experience
and experience. Each response was addressed separately in the analysis of the findings.
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Hkuaacxan Maiiaan, MyxutTud Oxkymyuiap
ITexgaroruka peJMruy ¥ CONMaJIN3aALMUSA

Annomayus. MHOTHE PETUTHU CTPEMSTCS OPraHU30BaTh OOIIECTBEHHYIO KU3HB, B TO
BpEMA KaK COIMAJIBHBIC MpaBUjIda, KOTOPBIM JIFOAW TOJDKHBI MOAYHUHATHECA, IPUHUMAIOTCA KakK
YacTb PCIUTUH. Hepez[aqa OTUX MIPaBUJI OTACIBHBIM JIMIIAM TAKXEC CHUTACTCA 00513aHHOCTEIO
pPENUTHO3HOTO 00pa30BaHMs, TIOTOMY YTO 3a/1a4a PEIUTHO3HOTO 00pa30BaHUSA COCTOHT B TOM,
4TOOBI 06yanI) HE TOJIBKO TCEOJIOTMYCCKHM H MeTa(i)I/ISH‘IeCKI/IM ACIICKTaM pPCJIMTur, HO U
IpaBujiaM HPaBCTBEHHOI'O U CONUAJIBHOTO IMOBEACHU .

Benenue 310poBoil COLMAIBHON XKU3HHU, CO3aHNE 1yBCTBA HALIMOHAJIBHOIO €UHCTBA U
COJIMZIAPHOCTH, COACHCTBUE COLMATILHOMY MHPY, U3yUCHHUE COLMAIbHON TUKH U LIEHHOCTEH B
OCHOBHOM 3aBHCHT OT MOJTY9aeMOT0 PEIUTHO3HOT0 0Opa3oBanus. Ha aTom sTame Bce OomnbImee
3HaUYCHHE MPHOOpeTaroT HedhopMaibHbie U (OPMAaIbHBIC PEIIUTHO3HBIC YUCOHBIC 3aBEACHMUS,
KOTOpBIC ABIAIOTCA Hambonee 3(P(GEKTUBHBIMH YUPEKACHUSIMH JUISL TOTO, YTOOBI JIIONU
an/Io6peTaJm IIPaBUJIbHBIC B3IUIAAbI U ITOBCIACHUC. ITo »Toin MPUYINHE BaXXHO HAYYHO M3YYUTH
BKJIAJ U BIUSHUE PETUTHO3HOTO 00Pa30BaHMs HA OOIICCTBEHHYIO KU3Hb.

Knioueeswie cnosa: penurusi, 00pazoBaHue, COMMAIN3AIINS, PETUTHO3HOE 00pa30BaHue.

Hxunnacxan Maiijaan, Myxurtun Okymyuwiap
JiH mexgarorukacsl ;oHe dJeyMeTTeHy

Anoamna. Kenrerex JIiHaep KOFaMABIK OMip/ii YHBIMIACTBIPYFa ThIPBICA/IBI, aJl aaMap
OarbIHYbI KepEeK OOJIFaH QJIEYMETTIK epexerep/i AiHHiH Oip OeJiri peTinae Kadobunaiabsl. by
QJIEYMETTIK epeKeiep, Koram, JiH Typasbl OLTIMII agaMaapra KeTKi3y HiHu OLTIMHIH MiHAETI
00JIBIN caHasaabl, cc0eOl AiHM OLTIMHIH MIHICTI - TIHHIH TCOIOTUSIIBIK JKOHE METa(HU3UKAIIBIK
aCIIeKTUIEpIH FaHa €MeC, COHBIMEH Karap MOPAIbJBIK JKOHE OJIEYMETTIK MIHE3-KYJIbIK
epeKeNIepiH OKBITY.

Anamaap/pIH AiHU OUTIM airybIHA OaliIaHBICThI CallayaTThl SJICYMETTIK OMIp CYPY, YITTHIK
OIpJTiK TIeH BIHTHIMAKTACTBIK CE3IMIH KaJBINTACTBIPY, QJIEYMETTIK OCHOITIIIIIKTI HacCUXarTay,
QJIEYMETTIK ATHKA MEH KYHJBIIBIKTAp/Ibl 3ePTTEY KaslbllTacaabl. by ke3eHue OeiipecMu sxoHe
pecMu IiHu OiTiM Oepy MeKeMelepi YJIKeH MaHbI3Fa ue 0oma bacTaiipl, iiHAeri eH THiMIiC
azaM OOMBIHAA AYPHIC K&3KapacTap MEH MYPHIC MiHE3-KYJIBIK KaJbIITACTBIPATHIH TIHH O11iM
oepy opbiaaapsl. Conapikrad OChl TiHM OUTIMHIH KOFAMIIBIK ©Mipre KOCKaH YJIeci MEeH acepiH
FBUIBIMH TYPFBIZAH 3€PTTEY MaHbI3/IbI.

Tyitin co30ep: niH, OLTIM, OJICYMETTCHY, TIHH OLTIM.



