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Abstract. The article explores the causes and implications of the «cultural turn» in
modern international relations theory, with an emphasis on the role of culture in shaping
global dynamics. Although «culture» is a broad and often ambiguous term, it plays a vital
role in understanding interactions between international actors. This study investigates
how the concept of culture can be applied to analyze international processes, using a
logical and philosophical approach. Such an approach helps interpret social communities
as distinct systems of meaning-making, where ideal objects and values are described
through specific languages and reflected in the material practices of their members. By
reconstructing these semantic frameworks, the study compares different cultures and
examines the importance of intercultural interaction in communication. While previous
research provides valuable empirical insights, there is a notable lack of theoretical
generalizations regarding intercultural dialogue. The present study aims to fill this gap
by developing a theoretical model for intercultural communication, focusing on dialogue
as a key component. The findings underscore the role of culture as a universal integrator
in cross-cultural communication and international relations, offering new perspectives
on how cultural factors influence modern global interactions.

Keywords: Cross-cultural communication, semantic dominants, international
relations, «new meaning-setting», culture as a universal integrator.

Introduction
The exploration of international processes inevitably necessitates

addressing theoretical and methodological issues regarding the role of
culture and intercultural communication within these processes. This study

aims to develop a new theoretical model that considers the influence of cultural
factors on international interactions and the identity of subjects in international
relations.
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On the one hand, this arises from the tendency among experts to expansively
define the concept of «culture», which in contemporary terms often aligns closely
with the concept of a «political entity». When culture is understood in this manner,
it is not merely seen as another synonym for «nation» or «state». Instead, its use
implies a dynamic approach to assessing developments in the political sphere,
as it functions as a comprehensive integrator within a «complex society». This
integration involves combining various methods of structuring a society on a
macro-level, both in its origins and orientation [1].

Additionally, the associated meanings linked with the concept of culture» in
the realm of international relations naturally give rise to the notion of embracing
positive scenarios for global interactions. Presently, the approach to negotiating
processes, referred to as the «culturaly approach, can also be viewed from a
different perspective — one that emphasizes the deficiencies in the negotiation
culture [2]. This culture represents the epitome of a diplomat’s expertise, where
they can engage in a well-structured and positive dialogue while ensuring respect
for all participants and the utmost propriety in selecting methods to address the
defined objectives.

In contemporary international affairs, cultural diplomacy (as an element of
public diplomacy) holds a distinctive position, alongside a phenomenon aligned
with the more specific notion of «cultural diplomacy» [3]. Scholars frequently link
these concepts to the concept of «soft power». However, a distinction exists between
them: cultural diplomacy encompasses more than just the active dissemination
of one’s values abroad, which includes practices like cultural exchanges. It also
entails an ongoing focus on engaging with value partners to foster an «interactive
dialogue» that involves the synthesis of these values [4].

Despite the extensive research literature covering valuable empirical material
in detail, there is a shortage of working generalizations. A precise theoretical
examination, combined with a practical and responsible analysis of the unique
nature of interactions characterizing these pivotal aspects of international relations,
serves to enhance the efficiency of research initiatives and practical endeavors,
particularly in the realm of education [5].

Methodology

The methodology of this article focuses on analyzing intercultural
communication as a key resource for optimizing the contractual process in
international relations, employing categories and approaches from the philosophy
of culture. This study discusses the development of generalizing models that
enable a comparative analysis of heterogeneous materials while also addressing
the methodological limitations inherent in such comparisons.

To achieve the overarching goal of this research, several specific tasks are
outlined:

— Clarification of Intercultural Communication: The first task involves a
thorough clarification of the interpretation of intercultural communication from
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logical and philosophical perspectives. This step is crucial for establishing a solid
theoretical foundation.

— Synthesis of Values: The second task is to determine the formal conditions
necessary for the «synthesis of values» that leads to the optimization of the
contractual process. This involves identifying the key elements that facilitate value
integration among diverse cultural contexts.

— Connection of Cultural Codes: The third task seeks to substantiate the
relationship between «cultural codes» and linguistic-cultural frameworks, using
value and behavioral models that characterize representatives from various cultures.
This analysis will highlight how cultural frameworks influence communication
and negotiation processes.

The novelty of the proposed approach lies in the advancement of a
contemporary version of the theory of understanding. This version aims to identify
mutually acceptable interpretations while maintaining the essential ability to
form a common field of argumentation. Ultimately, this study advocates for the
establishment of a new theoretical model within the scientific community that
accurately describes the dynamics of international processes, grounded in a robust
logical and philosophical framework.

Analysis and Results

The philosophical examination of intercultural communication encompasses
an exploration of the related phenomena and strives to uncover its fundamental
nature. Despite the diversity of philosophical doctrines and methods, a central
theme remains the exploration of the principles that underpin specific phenomena.
In certain contexts, culture serves as a «communication universe» [6]. A simplified
definition of the boundaries of the process referred to as «naming to address
challenging situations» [7] represents the historical point from which philosophy
originates and finds its foundation. Language breathes life into understanding
as a parallel process, existing within and actively impacting the real world. The
boundary that distinguishes objects from the «common understanding» resembles
glass: at times, it can be ambiguous, and at other times, evident; it neither permits
immediate entry into the «mirror» nor discourages the pursuit of doing so.

The process of aligning (or perhaps more accurately termed as identification)
various levels of comprehending meaning ultimately shapes the reality emerging
from obscurity, brought into clarity through language. Therefore, philosophy is
inherently an exploration of enigmas. It is no coincidence that Aristotle asserts
that the inception of philosophy is marked by astonishment [8]. Time provides
a framework for potential interpretations of this enigma, assigning a weight that
corresponds to duration. However, the «specific significance» of a word does not
solely stem from time. If a word endures, if someone can grasp its meaning, it
arises not only from its historical context. There exists an alternative source of
significance, possessing a timeless essence, which only becomes apparent within
the confines of time. Current discourse often emphasizes traditional values,
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serving as a prominent method for individuals engaged in international matters
to demonstrate their connection to a realm of lasting importance. Philosophical
rationalism, aptly characterized as bitter, insists on the equally essential and
simultaneously unreliable nature of human consciousness in approaching these
principles. From this perspective, everyone possesses the means, yet not all have
the opportunity to utilize them.

The enigma of intercultural communication emerges when we pose a basic
question about the resemblance (or contrast) between cultures as complete social
entities and their potential to connect through a shared semantic realm, often
referred to as the «third reality». What’s notable is that the level of arbitrariness
in its establishment holds less significance - any agreement inherently implies
the establishment of a reasonably sturdy communication foundation, entailing
the quest for a common means of expression [9]. The issue at hand concerns the
sustainability of the «cultural content» acquired through this process. Nevertheless,
one of the principal objectives of the thesis is to optimize its effectiveness with
ongoing dedication, or at the very least, to uphold its operational state.

Positivism, as conceived by its founder Auguste Comte, focuses on strict
descriptions of observed phenomena as the only valid form of knowledge in the
philosophy of science. This contrasts with the philosophy of life, which posits the
idea of an infinite and purposeless creation of the world. In the original teachings of
N.Y. Danilevsky in his era, these two philosophies coexisted, revealing as much as
one’s self-culture allowed. However, they remained somewhat impenetrable to each
other [10]. Does this suggest that their communication is mere fiction? Following
the strict principles of contemporary comparativism, people from different cultures
can never achieve full mutual understanding as if they belong to the same culture.
This situation raises the question of how they can establish any form of agreement
[11]. Moreover, how is the challenge of cultural communication distinct from
that encountered by individuals who, within the same language, culture, and even
a single family, sometimes fail to comprehend each other? This leads us to the
subsequent philosophical development from the twentieth century: in the absence
of complete understanding, what remains are interpretations and the conflicts that
stem from them [12], which challenge the inconsistency inherent in the concept of
«exchange of complementary values» [13]. The clash of interpretations represents
a standpoint that allows for a more detailed examination of mutual inconsistencies
through the comparison of mirrored images of each other.

This implies a departure from acknowledging the «ontology of meaning»
and rejects the notion that it is universally accessible, including the possibility of
translating it into languages of various cultures. This viewpoint conveys a sense
of refined skepticism, not merely relativizing the truth in a sophistical manner but
rooted in the nihilistic acknowledgment of its demise. However, even within the
realm of post-metaphysical nihilism, the notion of truth persists in one specific
context. As it is still permissible to discuss this concept, individuals engaged in
communication are encouraged to shift from their speculative, localized truth
constructions —which tend to not only touch upon ontology but also engage in the act
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of ontologizing their ideas and presenting them as values — towards acknowledging
the inherent inadequacy of these constructions in capturing the whole essence of
existence. Truth manifests by stepping away from reflective conceptualization,
favoring a more profound examination of discursive practices. This approach
aligns with the cultural turn in epistemology, a concept distinctly delineated in
the works of L.S. Vygotsky [14]. Therefore, by relinquishing epistemological
optimism that claims the potential for a positive model of knowledge within the
realm of «beginnings» (an area where metaphysics has been «refined» by science),
it becomes justified to adopt a new, epistemologically balanced approach. This
approach guides consciousness towards exploring existential-cognitive endeavors
that do not aim to grasp the ultimate meaning but rather stimulate the process of
establishing meaning [15].

In the XX century, the field of science took a cautious approach toward gaining a
positive understanding of cultural interactions [16]. This approach does not attempt
to delve into discussing ultimate truths, especially those of a metaphysical nature,
as if they could serve as subjects for scientific analysis. As a result, it has simplified
the perspective on the issue of intercultural communication. When communication
is seen not so much as pure communication but instead as interaction or
transaction, its true significance lies not solely in comprehension or interpretation,
but in practical actions. Therefore, any collaborative effort undertaken signifies
effective communication. As a result, communicators must accurately encode and
decode information, and both the sender and receiver must effectively manage,
receive, and process the information necessary for addressing practical issues, this
underpinning of the cross-cultural interaction topic ensures that assessments within
this sphere are empirically confirmable. This approach excludes considerations
of values, the meaning of life, and other concepts beyond empirical validation
from the realm of scientific knowledge. Despite the intimate connection between
«information and communication», the grounding of information in relevant
social-philosophical theories lacks empirical substantiation [17]. Technologies
built upon this theoretical communication model reached unprecedented levels of
development in the twentieth and twenty-first centuries, ushering in new modes of
interaction and profoundly reshaping existing ones, from radio and television to
aviation. These advancements reshaped daily life, altered human consciousness,
social structures, and had a notable impact on psychophysiology and ethics, as
discussed by Luhmann [18].

In light of the transformative events in communication driven by the scientific,
technical, and information revolution, there have been substantial global shifts in
public consciousness [19]. Drawing from O. Spengler’s perspective, the fabric
of culture, including its temporal and spatial dimensions, is undergoing dynamic
alterations. This has led contemporary philosophers of culture to explore the
realms of mathematics and linguistics [20]. They seek to understand and examine
how culture encapsulates the most crucial methods of understanding space-time
relationships inherent to its distinctive mode of thinking, particularly when this
mode of thinking is regarded as an intellectual quest of the world. Simultaneously,
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numerous contemporary transformations are associated with a return to strategies
that were previously discarded by culture or were not at the forefront of cultural
discourse, such as archaization [21]. Due to the developments in communication
spurred by the scientific, technical, and information revolution, profound global
shifts have occurred in the collective consciousness [22]. In line with O. Spengler’s
perspective, the temporal and spatial dimensions of culture, constituting its
dynamically evolving fabric, are undergoing transformation. Consequently,
contemporary philosophers of culture are increasingly turning to disciplines like
mathematics, exemplified by Knezhevi and linguistics. They are exploring how
culture encodes the most significant methods of interpreting space-time relations
intrinsic to its unique mode of thought, especially when this mode is seen as an
intellectual exploration of the world. Simultaneously, there is a resurgence of
certain strategies, once discarded by culture or no longer in the mainstream, like
archaization [23].

Luhmann’s communication theory asserts the necessity of regarding
communication as an autonomous entity, a self-contained cycle of reproduction
(autopoiesis) within a social system, where «information,» «message,» and
«understanding» are interconnected components [24]. Within this context, the current
eraischaracterized asaperiod in which «comprehensive knowledge about mental and
social systems is no longer attainable» [25] . In contrast, Russian scholars emphasize
that 20th-century philosophy sought, through communication, to reintroduce the
notion of subjectivity. Simultaneously, the philosophy of communication reverts
to a hermeneutical approach [26]. Furthermore, the broad applicability of concepts
inherent to communication theory and their depersonalization forms the basis for
the potential for agreement. In essence, this transition signifies a shift from the
«individual» (subject) to the «universal» (intersubjectivity) once more [27]. Linear
thinking, which was once the prevailing norm in the Eurocentric civilization,
was grounded in the Abrahamic meta-narrative. This overarching narrative was
built upon the redefinition of space influenced by ancient Greek mathematics and
the Late Hellenistic perspective on time, as elucidated by Augustine. Presently,
these cultural reference frames are being replaced by alternative interpretations of
space and time, introducing a sense of relative perspectives. The new methods of
establishing meaning draw inspiration from models such as the dynamics of neural
connections, rhizomatic structures (a non-systemic complexity akin to a «tuber»-
rhizome), and the deconstruction of binary thinking, leading to the recognition of
the principle of plurality. In international relations theory, this shift in perspective
is illustrated by the emergence of the concept of multipolarity, which recognizes
the necessity for such a shift [28]. This concept is currently widely acknowledged
as one of the most promising and practical approaches. Another untested domain
is the study of processes within the field of education, a traditional vehicle for
transmitting cultural heritage. The international stature demanded from leading
universities in our country necessitates alignment with some of the fundamental
values rooted in our national culture while accommodating new educational
standards. This alignment need not be absolute and definitive, but in its absence,
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educational institutions would either need to undergo a profound transformation of
the entire country’s mindset (an improbable feat) or adapt their academic standards
to align with existing socio-cultural conditions. Failure to do so when delivering
educational services abroad could result in producing compliant conformists rather
than capable professionals who are prepared to act in the best interests of themselves
and their country. Hence, the role of philosophy in modern education primarily
focuses on nurturing competencies in knowledge, skills, and goal-setting abilities,
while considering the intricacies of understanding the «Other» within the context
of partnership relations. It’s worth noting that in rapidly advancing countries like
China, philosophy occupies a prominent place within higher education structures.
It not only provides a framework for ideologically sound methodologies but also
offers meaningful approaches to processing knowledge that steer consciousness
toward methodologically relevant solutions to practical challenges. Philosophy
serves as a secondary language level, essentially functioning as a meta-language.
In this sense, it can be perceived as universal since it reinterprets meanings rather
than how they are represented within a particular linguistic and cultural context.
This reconstruction includes reflection on such matters, of course. On the other
hand, philosophy must retain the core meaning of language words and expressions
that are unique to the language in which the philosopher communicates. It is
contrary to the essence of philosophy when it is described, as M. Heidegger labeled
it, as «chatter» When Russian literary critics draw parallels to «bird language»
they are emphasizing that philosophy is a meta-language primarily designed
to approach the very essence itself [29]. Looking at it from this standpoint,
philosophical abstractions embody the essence, highlighting not just the meaning
but the profound depth of understanding. These philosophical abstractions are far
from empty; they are all-encompassing. In this context, philosophy can manifest
itself in any language, yet its purpose is not so much about articulation but rather
about maintaining silence. This silence arises from the intrinsic inability to fully
convey the pure essence using anything other than the precise language it strives to
transcend. Therefore, philosophy, much like diplomacy and medicine, straddles the
realms of both art and science. Throughout its history, philosophy has consistently
sought to transcend the «black hole of egocentrism» [30] inherent in individual
consciousness, accomplishing this by bridging the essence of phenomena into
the domain of communication. Language plays a vital role in enabling this shift
due to its inherently interpersonal nature. Furthermore, communication inherently
presupposes interaction among individuals, people, and sentient beings. While
objects, devices, or even water in containers can connect in various ways, only
humans possess the unique ability to truly share. Hence, the exploration of
philosophical anthropology, the reinforcement of the biographical method, and
other qualitative approaches within the realm of «non-classical» science take on a
pivotal role in cultural-relational epistemology, given the paramount importance of
human beings in this context.

The transformative developments in the field of communication that have
transpired in the last fifty years have exhibited a range of expressions within
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various cultural environments. When overlaid with local strategies, communication
technologies induce distinct reconfigurations within individuals themselves.
Contrary to predictions, our posthuman future is not solely characterized by a
trend of homogenization; instead, there is a layering effect that maintains a delicate
balance between global trends and local conceptions of their national culture’s
place, time, and destiny. This preservation is achieved through language, traditions,
customs, and religious beliefs [31]. Simultaneously, there is a rather unexpected
and often overlooked aspect of this external unification’s role in intercultural
communication. While it can sometimes serve as a force that erodes national
and cultural identities, including language and thought, the unification tendency
also fosters the creation of a socio-cultural community. This shared experience
of navigating the intersection between culture and technology, particularly digital
technologies and the devices built upon them, brings together people who represent
unique cultural positions. Besides the essential human emotions of happiness,
suffering, affection, and empathy, modern culture introduces the experience of its
involvement with technology and digital devices. These everyday features, which
draw numerous countries and peoples closer in terms of their sensory acceptance
or rejection of new communicative phenomena, establish new points of contact in
intercultural communication. These points of contact have the potential to influence
international processes predictably.

A comprehensive examination of this domain, viewed from various angles, also
necessitates a philosophical analysis of the ongoing developments. Such analysis
helps uncover the most fundamental trends in the creation of new meanings at their
core. In this context, the initial question posed in this article finds the following
solution: enhancing the effectiveness of a professional international expert in
the realm of intercultural communication involves systematically monitoring
the evolution of the semantic and value frameworks of cultures engaged in
interactive dialogues. At the very least, this entails continually expanding one’s
knowledge and perspectives. There is no way around the ongoing exploration
of new phenomena in everyday culture, the systematic exploration of economic,
political, legal, and artistic aspects of culture, ranging from folklore to high art, is
crucial. This exploration includes a thorough examination of how these aspects are
expressed through language. To accomplish this, individuals need to develop these
skills, drawing from their own cultural background and heritage. Furthermore, it
necessitates the timely development of competence in analyzing cultural axioms,
primarily employing the methods of cultural philosophy that focus on a comparative
analysis of processes in their full depth, breadth, and uniqueness.

The application of the theory of nonlinear connections in socio-humanitarian
fields of knowledge is not solely linked to a reevaluation of our understanding
of culture’s structure and functions. One of its fundamental aspects is related to
the process of change, a concept traditionally akin to the philosophical notion
of «movement.» It’s akin to the idea that rapid movement approaches a state
of rest [32]. This concept bears a resemblance to artworks created by A. Labas,
depicting passengers in high-speed transportation. In these works, the apparent
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«trajectory» of the passenger’s experience is almost indistinguishable from a fixed
point in space. This visual shift, which revealed the potential of hieroglyphic
cultures, aligns with the same transformative direction. It redirects the flow of
thought from a linear to a nonlinear format. The processes described are beyond
the reach of scientific statistics for measurement and control. They exist within
the realm of language, evading precise quantification. Without such language or
carefully articulated clarifications, any attempt at exact calculation is susceptible
to inaccuracies stemming from improperly operationalized concepts or paradoxes
that emerge when confronting ideas that cannot be directly operationalized. It is
not always feasible to exclude these ideas from calculations since neglecting such
metaphysical aspects often erodes the essence of culture. Immanuel Kant provided
significant justification for the unscientific nature of concepts such as «God»,
«world» and «soul». He illustrated the adverse consequences that even a partial
loss of these concepts could have on science. This situation becomes even more
evident in the realm of ethics, as Kant argued that «ideas of pure reason» play dual
roles in regulation and construction. These ideas hold a non-empirical significance
in culture, contributing to an individual’s sense of life’s purpose. Their absence,
even if it leads to more accurate calculations, can be detrimental to the human way
of life or culture. Thus, the philosophy of communication retains its relevance,
even when existentialism is not in the foreground.

Culture is intrinsically linked to the process of creating meaning. The term
«logos,» which translates to a «rational word,» also embodies the concept of
«meaningy in ancient Greek. Etymologically, «logos» traces back to the notion of
counting and calculation. Its meanings encompass «report,» «reason,» and «law.»
It is not a coincidence that many European languages associate «thinking» and
«counting» [33]. You can engage in calculation (and thus responsibly believe) when
you comprehend the need for trust. Otherwise, you may end up with fantastical
outcomes that are unsuitable even for high-quality simulation. The crisis of the
scientific model of knowledge, a topic extensively discussed by philosophers
in the twentieth century, has brought the question of values back into the realm
of analysis. Today, it is the moment to replace the inquiry about meaning at the
forefront, of course, approached with the utmost correctness and responsibility.
One promising approach to tackle this subject is A.V. Smirnov’s theory of the
collective cognitive unconscious, which focuses on the capacity for thought
embedded in the language specific to a particular culture [34]. Hence, delving into
the study of international relations processes necessitates addressing the nature of
language and the cognitive patterns it conveys. A.V. Smirnov’s statement remains
valid: when viewed from the perspective of intercultural communication, a culture
possesses less self-awareness than an external viewpoint engaged in translation.
This observation resonates with R. Kipling’s remark «Oh, the West is the West, the
East is the East and they will not leave their places.» It prompts us to consider
the fundamental principles of translation. Translation is seldom straightforward,
as cultural and historical context often plays a pivotal role. Unless a «semantic
primitivey» directly represents a simple action, such naming provides minimal
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information. Therefore, it can be argued that the accuracy of translation should
be assessed based on the correspondence between the translated content and the
third party involved — reality. However, philosophy has long demonstrated that
the alignment of knowledge with factual reality is an analogy, and it is not always
straightforward to verify this alignment through action, which remains an extra-
cognitive phenomenon.

Another aspect to consider is how to verify this alignment with reality in
situations where experimentation is not feasible, especially in cases requiring
analytical predictions of potential future outcomes, particularly in the context
of its applicability to international processes. For instance, the study of trends
in migration legislation necessitates an exploration of the semantic core of both
the host society and the migrant communities. These meanings, or rather, their
compatibility or lack thereof, establish a field of negotiation, legitimizing certain
forms of behavior while marginalizing or even criminalizing others. Additionally,
this domain is not solely about meaning; it encompasses meaningful actions and
practices. It’s important to note that the Kipling ballad mentioned earlier is not
just about words; it embodies common values — such as courage, honor and love
(or more specifically, actions stemming from these values) — which bring together
people from various origins and cultures.

Conclusion

To explore the renewed interest in the question of meaning within the
examination of international processes, which complements and further delves into
the rekindling of the question of values in this domain, it is crucial to utilize the
methodology of cultural philosophy. This involves conducting novel investigations
into the linguistic and practical aspects of these processes occurring within the
sociocultural space. Equally crucial is the systematic comparison of the findings
derived from corporate analyses of international intercultural communication
activities. This comparison not only enables the scientific reconstruction of the
semantic core that defines the distinct content of a given culture but also reveals
the universal underpinnings within it.

Furthermore, introducing a significant number of philosophical terms into the
educational process, along with the development of their corresponding content, to
capture various facets of intercultural communication is pivotal in the context of
the problem addressed in this article. Some of these terms include philosophical,
comparative studies, sense-setting, and the axiological foundation of culture.
Examining their practical significance through the lens of communication strategies
elevates the skill set of international experts to a higher level.

The analytical approach outlined above is not arbitrary but rather a necessity.
In the current landscape of global processes, any analyst must adopt a similar
framework. However, this does not imply that contemplation on this subject is
a matter of choice. Just as people inherently think logically, it does not render
logic as a science redundant. Similarly, active participation in intercultural
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communication, which presupposes the mastery of relevant competencies, does
not eliminate the need for reflection on how to engage in international relations
consciously. This analytical process forms the bedrock of a well-founded
resolution of promising challenges, which, in turn, underpins intercultural
interaction and simultaneously renders it complex in terms of the potential
ramifications of particular decisions.
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daidaesa A.H.
MoauHueTapaJblK KOMMYHUKaLus (puiaocodusicbl

Anoamna. Makanaga Kasipri XajbIKapajblK KaThIHACTAP TEOPHSICHIHAAFBI «MOICHU
0eTOYPBICTBIH» ce0enTepi MEH Cajiapbl, COHIAN-aK MOACHHUCTTIH >kahaHIbIK AMHAMHKAHbI
KaJIBIITACTBIPYAaFbl POl KapacThIpbUla/ibl. «MOJCHHET» YFbIMbI KEH JKOHE KU1 EKIYIITHI
OONIFaHBIMEH, OJ1 XaJbIKapallblK CyObEKTIep apachlHIaFbl ©3apa OpeKeTTeCyNepal TYCiHye
MaHbI3J(bl POJl arkapajbl. by 3epTTeyae MoIeHHMET YFBIMBIH XallbIKapasbIK IPOIECTep/i
Tangayna KoJJIaHy JIOTMKaIbIK KoHE (UIOCOQHSIIBIK TYPFBIAAH  KapacThIPbLIa bl
MyHaii TOCUT QJIEYMETTIK KaybIMAACTBIKTAPAbl OCITiai Oip TUIAEP apKbUIbl HIACAIIBIK
00BEKTIJICp MEH KYH/BLIBIKTAP/bl CHIIATTAWTHIH JKOHE OJapAbIH OKUIACPIHIH MaTepHaIIbIK
TOKIpHOECiH/Ie KOpiHIC TadaThIH TYPIi MarbIHAIBIK KYHenep peTiHae TyCiHyre KoMeKTece .
Ocbl CeMaHTHKAIBIK JKYyHenepial KaiTa Kypy apKbUIbl 3€pTTeyle OpTYpli MOJICHHETTEp
CaJIBICTBIPBLIA/IbI KOHE KOMMYHHKAIUSI IPOIECIHACTT MOICHHETapaIIbIK ©3apa OPEKETTECTIKTIH
MaHBI3/IUIBIFBl aTan oTiNe/di. bypbhIHFBI 3epTTeyiepiae KYHAbI SMIUPHKAJIBIK Marepualiap
YCHIHBUIFAHBIMEH, MOJICHHUETAPANIbIK JMAJIOTKA KaTBICTHl TEOPHSUIBIK KOPBITHIHIBLIAP/IbIH
xericrieyminiri Oaiikanaapl. bys 3epTTey MUaiorTel HEri3ri KOMIIOHEHT PeTiHle KapacThipa
OTBIPBII, MOJICHUETAPAIBIK KOMMYHUKAIMSHBIH TEOPHSIIBIK MOJIENIH 93ipiiey apKbLIbl OCHI
OJIKBUIBIKTBI TOJTBIPYABI KO3ICHAl. 3epTTey HOTHXKEIepl MOJACHHETTI MOJICHHETapaIIbIK
KOMMYHHMKAIIMsI MEH XaJlIbIKapaJbIK KaTbIHACTApIaFbl oMOeOar HHTErpaTop peTiHjie KopceTe/i,
coHplaii-ak Kasipri »kahaHIbIK ©3apa 9peKeTTeCTIKTepre MojieHH (hakTopiapiblH Kanai acep
ETETIHJIT TypaJibl )KaHa KO3Kapac YChIHA/IBL.

Tyiiin  co30ep: MoneHueTapanblK KapbIM-KaThlIHAC, CEMaHTUKAJIBIK JIOMHUHAHTTAp,
XaJIbIKapaJIbIK KaThIHACTAP, «KaHA CEMAHTUKAJIBIK OODKaM», MOJICHHET oMOe0ar HHTerpaTop
peTiHze.
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AnmnbaeBa A.H.
®uiiocodusi MeKKYJILTYPHOH KOMMYHUKALMHU

Annomayun. B cratbe paccMaTpuBarOTCS IMPUYMHBI U TIOCHEICTBUS «KYJIBTYPHOTO
MIOBOPOTa» B COBPEMEHHOM TEOPHM MEKAYHAPOIHBIX OTHOMICHHH C aKIEHTOM Ha poJjb
KyJlbTyphl B (hopMHpOBaHMM TIOOAIBHON JUHAMHMKH. XOTSl «KYJIBTypa» — 3TO IIHPOKOE H
YaCTO HEOIHO3HAYHOE IOHSTHE, OHA MI'PAECT BAXKHYIO POJb B MOHMMAHWU B3aWMOJEHCTBUH
MEXAY MEXKIYHAPOIHBIMH aKTOpaMu. B JaHHOM WCCiIeOBaHMM aHAIN3UPYeTCs, Kak
KOHIICTIIUS KYJBTYPbI MOXKET OBITh NMPUMEHEHa ISl M3YUeHHs] MEXIYHAPOIHBIX MPOIECCOB
C HCIONB30BAaHMEM JIOTHYeCKoro u ¢uiaocodcekoro moxxoxa. Takol mMoaxon mHoOMOraer
MHTEPIIPETHPOBAThH COLMAIbHBIC COOOIIECTBA KaK PA3IMYHbBIE CHCTEMbI CMBICIIO00PA30BaHUS,
T7Ie JieabHbIe OOBEKThI M IEHHOCTH OMHCHIBAIOTCS YePe3 OIPE/ICIEHHBIC I3bIKN M OTPAXKAIOTCS
B MaTepHaIbHBIX MPAKTUKAX UX npezcTaBuTeneil. [TyTéM peKoHCTPYKIMK STHX CEeMaHTHIECKUX
pPaMOK B MCCIICZIOBAaHMM IPOBOIUTCS CPAaBHEHHE PA3IUYHBIX KYyJIbTyp M IOJYEPKHUBACTCS
BR)XHOCTh MEXKYJIBTYPHOTO B3aMMOICHCTBHS B Ipolecce KOMMyHHKanuu. Hecmorpsi Ha
3HAUUTEJIFHBIE AMIMPHUYECKUE JIaHHBIC, NMPEICTABICHHBIC B IMPEABIAYIINX HCCIIEIOBAHUAX,
CYIIECTBYET 3aMETHBIH Ae(PUIUT TEOPETHUECKUX 000OIIEHNH, KacaIOINXCsI MEKKYIIBTYpPHOTO
nmuanora. Hacrosimiee mccieoBaHWE HampaBiIeHO HAa BOCHOJIHEHHE 3TOTO IMpodena IyTéM
pa3pabOTKN TEOPETHUECKOM MOAEIH MEKKYJIbTYPHOH KOMMYHHKAaIlMH, C AaKIEHTOM Ha
JIMAJIOT KaK KIFOYEeBOW KOMIOHEHT. [loimydeHHbIe pe3ynbTaThl IIOJYEPKUBAIOT POIIb KYJIBTYPbI
KaK YHHMBEPCAJIBHOTO HHTETpaTopa B MEXKKYJIBTYPHOH KOMMYHMKAIIMM U MEXIYHapOIHBIX
OTHOIIEHUSAX, Mpe/Iaras HOBbIE TIEPCIIEKTUBEI Ha TO, KaK KyJIbTYpHBIE (DaKTOPHI BIUSIOT Ha
COBpEMEHHBIE TNI00ATIbHBIE B3aUMOICHCTBHSI.

Knwouegvie cnoga: MexKynbTypHas KOMMYHUKAIHsl, CMBICIIOBBIC JIOMUHAHTHI,
MEKIYHApOIHBIE OTHOILICHUS, «HOBOE CMBICJIOIONATaHUE», KyJIbTypa KaK yHHBEpPCAIbHBIN
HHTErparop.



